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Introduction

Ukrainian Cossacks were a military people who lived and
functioned in territories that are now Ukrainian lands. At the time that
the Cossacks existed as a group, however, these lands were within the
Kingdom of Poland, the Grand Duchy of Lithuania (after 1569 the
Polish-Lithuanian Commonwealth) and Russian-controlled territories of
the Lower Dnipro region (Zaporizhzhia) and Central Ukraine. The peak
of Cossack strength and influence came during the mid-17" century,
when the Zaporozhian Cossack Host began a rebellion against the Polish-
Lithuanian government on Ukrainian lands, which resulted in the
creation of an early-modern Ukrainian State, the Hetmanate (1648-1764)
[Okinshevych; Zhukovsky 1988: 145-147]. The establishment of Russian
control over the Zaporoz’ka Sich(1) and the Hetmanate by the end of the
17" century coincided with the decline of the Polish-Lithuanian
Commonwealth. This control grew considerably stronger over the next
century, resulting in the eventual liquidation of the Cossack state (1764)
and the Sich (1775).

Cossacks, especially those of the Zaporozhian Cossack Host, had a
reputation as fierce warriors. It was also believed that they possessed vast
treasure: the proceeds of their military raids. Historical texts and
documents often supply specific figures,(2) thus providing verifiable
information on Cossack riches. However, little attention has been paid to
how the topic of Cossack treasure is presented in Ukrainian folklore,
particularly legends. This article is meant to at least partially fill that gap.

How did the people of Southern Ukraine, particularly those living
on former Cossack lands, view Cossacks and their treasure? This article
looks at common tale types and motifs, found in some Ukrainian and
Russian “treasure” legends, identifying those plots and motifs that are
original to Cossack “treasure” lore.
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Sources

At this point, a few words must be said about the publication of
folkloric prose texts, particularly those which deal with the topic of
Cossack treasure and, therefore, were considered in preparing this work.
The first recognized collector and publisher of folk legends and stories
(1840s-1850s) was the writer and ethnographer Panteleimon Kulish
[Kolessa 1940s (?): 98]. He researched, collected, and published folklore
materials [Pypin 1891: 192-194]. His major collection of folklore
materials contains a significant number of prose texts about the
Ukrainian Cossacks, including legends about Cossack treasure [Kulish
1994 (1856-57)]. From the 19" to the early 20™ century, dozens of folk
prose texts about the Cossacks were collected and published by
Mykhailo Drahomanov [Dragomanov 1876], Pavlo Chubyns’kyi
[Chubinskii 1878], Petro Efymenko [Efimenko 1882: 582-593], Ivan
Manzhura [Manzhura 1890], lakiv Novyts’kyi [Novitskii 1885: 350-
353], Dmytro Iavornyts’kyi [Evarnitskii 1883: 497-519; 1886: 520-536]
and Porfyrii Martynovych [Martynovych 1906].

Since the early 1990s, a number of older manuscripts containing
folkloric texts about Ukrainian Cossacks have been newly published. For
instance, two important collections of texts by Iakiv Novyts’kyi were
published in 1991 and 1997 respectively. In addition, some important
folklore collections have been reprinted, among which are, Panteleimon
Kulish’s famous Zapiski o Iuzhnoi Rusi in 1994, and Dmytro
lavornyts’kyi’s Zaporozh’e v ostatkakh stariny i predaniiakh naroda
[Zaporozh’e as it is Pictured in Survivals of Antiquity and Folk
Narrative] in 1995. Some folkloric accounts of Cossack treasure can be
found in all of these collections. However, most of the texts are found in
the collections of lakiv Novyts’kyi, with a somewhat smaller number in
the work of Panteleimon Kulish and Dmytro lavornyts’kyi.

In fact, the majority of the “treasure” texts discussed in this article
was recorded between 1874 and 1885 by lakiv Novyts’kyi (1847-1925)
and came from the heartland of the former Zaporozhian Cossack Host
such as the island of Khortytsia. Some of Novyts’kyi’s recordings were
first published in Mykhailo Drahomanov’s Malorusskie narodnye
predaniia i razskazy (1876). However, many of the narratives about the
Cossacks remained unpublished during Novyts’kyi’s lifetime. Some of
those texts became available to the general public only at the end of the
20" century with Lehendy ta perekazy [Legends and Stories] (1985),
Narodna pam’iat’ pro kozatstvo [Cossacks in Folk Memory] (1991) and
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Ostrov Khortitsa na Dnepre, ego priroda, istoriia, drevnosti [The Island
of Khortytsia on the Dnipro, its Nature, History, and Antiquities] (1997)
[Shiyan 2006b: 5]. These latter texts give us insight into how the
informants and their audience must have viewed Cossacks and reveal the
various issues associated with Cossacks a century after the demise of
their organization.

Approach and Terminology

The Cossacks themselves must have composed narratives on
various topics, including “Cossack treasure,” and these accounts were
later utilized by members of other groups interested in the Cossacks. In
fact, the bulk of folklore about Cossacks was recorded in the 19"
century, at the time that the last members of this once powerful and
numerous military community were dying out or being assimilated into
the civilian community. Therefore, these latter accounts about the
Cossacks largely reflect the views held by an audience other than
Cossacks of what Cossack life must have been like. This is particularly
true of the “Cossack treasure” legends [Shiyan 2006a: 35]. A legend, as
defined in this paper, is a short oral prose narrative with an emphasis on
supernatural topics, which is nevertheless perceived as a generally
credible account of the past by its original community. Though they may
employ certain migratory motifs, legends are local in origin, that is, they
relate to events that supposedly happened in a particular locale.

In legends, fantasy is frequently present. At the same time, it does
not define the plot of a particular narrative, but rather serves as an
auxiliary element. Despite the presence of certain fantastic elements, the
audience traditionally receives the legend as a somewhat reliable account
of days gone by [Shiyan 2006a: 55]. In legends, one can find a
combination of “historicity” and “fantasy” in which the two do not
contradict, but rather complement each other. One of the legend’s
important functions is its role in establishing connections between the
events and people of old and the storyteller’s generation [Shiyan 2006a:
56]. Because legends involve the historical experience of people so
centrally, they are particularly valuable for studying the representation of
Cossacks in Ukrainian folklore [Dégh 1997: 485-493].

Legends can be grouped into one or more tale types. A “tale type” is
a “narrative plot identified by a name and a concise description of its
contents” [Apo 1997b: 785]. For example, there is a tale type “Birth of a
child from eating an apple” (675%) [Aarne; Thompson 1961: 237].Types
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are abstract constructions, and are normally identified “based on several
concrete text variants or versions of the plot” [Apo 1997b: 785]. Each
plot contains one or more motifs.(3) Stith Thompson’s definition of a
“motif” is “a unit of content found in prose narratives or in poems,” a
detail, “of which full-fledged narratives are composed” [Aarne;
Thompson 1955a: 10; Apo 1997a: 563]. Using the previous example, a
tale type such as “Birth of a child from eating an apple” (675%*), may
consist of a sequence of related motifs, such as the “Supernatural origin
of hero, magic conception” (Z 216) and the “Hero born out of wedlock”
(Z 255) [Aarne; Thompson 1955b: 564-565]. This standard definition of
“motif” has been discussed and critiqued by more recent scholars of
folklore; however, it serves our general purposes here [Apo 1997a: 563].

Tale Types and Motifs of Cossack Treasure Legends

The topic of Cossack treasure in Ukrainian folklore is more
complex than it might first appear. To begin with, these legends
comprise several related types and motifs: “treasure” as such, hidden or
buried treasure, and abandoned treasure. The topic “Cossacks and their
treasure” is not limited to the popular motif of Cossacks hiding their
valuables (gold, silver and so forth) in the ground. Despite the popularity
of this motif, “Cossack treasure” goes far beyond the notion of monetary
“treasure” and includes the various advantages of having Cossack status,
which was considered to be a “treasure” in its own right.

In her study of the genesis of structure in Russian historical folk
prose, Neonila Krinichnaia discerns four major structural-chronological
categories of stories about treasure, found in Russian folklore: category 1
includes stories about “enchanted treasures”; category 2, comprises
stories spawned by the social-utopian illusions of peasants, for whom the
acquisition of hidden treasure represented a possible way towards
economic improvement; category 3 consists of stories about treasure as
customary burial donations; and category 4 talks about “treasure” as such
[Krinichnaia 1987: 109]. I have used this typology developed for another
East Slavic culture because it provides a practical point of reference.

Novyts’kyi’s collections of legends are mostly Krinichnaia category
1: “enchanted treasure” legends. They typically provide a description of
the place, where the “treasure” had been hidden, as well as explain why
it had never been found or retrieved. The following is an example:

Sanucano Big Cremana Ilrtemu (28 rpyams 1877 p.): Huzde ocrtposa
XopriBebkoro, Haxg Crapum [[uinpom, ecth ypoumiie JlasHi, Tam moBepx
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ckeni — Kuman. IpumiTa Taka: IeKUTh KaMeHb, a Ha ioMy MoBa ‘EcTb 1 kaxko,
XTO Bi3bMe, — Oyze kail.” ['0/[iB TpHIIATS TOMY Ha3aJ cJIoBa OyJM 3aMiTHI, a
Ternep KaMeHb 3apic MoxoM. KaxyTs, Kiaj 3aKksThii.

Recorded from Stepan Shtepa (December 28, 1877): [Below the island of
Khortytsia, over the old course of the Dnipro, there is a grove called Lazni,
and there, above the cliff is a treasure. The mark (of the treasure) is as
follows: [above the treasure] there lies a stone with an inscription on it: “It is
[and will be], — and the one who takes it will be cursed.” Some thirty years
ago those words could still be read, but now the stone is covered with moss.
People say that this treasure is enchanted] [Novitskii 1997: 47].

Among the most interesting motifs found in Cossack treasure
legends, are those about “guardian spirits.” These motifs are quite
diverse. In the following text we find the motif about the hidden treasure
being revealed to a select few by a spirit-guardian, a mounted Cossack:

3amucano Bix Crenana Bracenka (15 gepeus 1884 p.): B rosoBi octposa
Xopruma, To BuI Kidukaca ecTh BenMYeHbKAa MOTWIIKA, BCsS OOKIaieHa
KaMiHHsAM. JIT TpuAuATe TOMy Ha3zang TaMm, TeMHOi HOYi OyJ0 dacTto
MIOKa3yeThCsl KIIAJ[: ellle BUCKOYe Ha MOTHIIY K03aK 3 Inabiiero, Ta Tak OTHEM i
3acsie. Ko3ak 3o0motuif, a min HiM KiHb cpiOHMA. To, KaxyTh, 30J0Ti 1 cpiOHI
rpomi. Ti rpomi a6o B34T0, a00 MOKa3yIOTHCS Ta HE BCIKOMY.

Recorded from Stepan Vlasenko (June 15, 1884): [At the head of the island
of Khortytsia, close to [the colony of] Kichkas, there is a big mound, fully
covered with stones. Some thirty years ago, treasures used to be revealed,
often during starless nights: a Cossack, armed with a saber, would ride up
onto the mound and glow as bright as fire. The Cossack is made of gold and
his horse is of silver. As [people] say, those are golden and silver coins. That
money is either taken or is revealed to a select few] [Novitskii 1997: 46].

In the legends about Ukrainian Cossacks, the guardian spirits are
almost exclusively anthropomorphic. They often represent the old or
original masters of the hidden treasure:

3amucano Bin Cremana Ilremm (28 rtpymas 1877 p.): Ha octposi
XoprunekiM, cynporiB JlyboBoro octpoBka, mo mix Bo3HeceHCEKHM
OeperoM, ecTh JBa BHOAJOYKa; MiX HHMH 3aIOPOXKI[ CXOBAIHA MOJKOBY
KO3HYy — JIBaHQJAITh OOYOHKIB, B JIbOXY 1 Ka3HAauel KO3albKUN CHUAUTH
3aMypOBaHUM.

Recorded from Stepan Shtepa (December 28, 1877): [On the island of
Khortytsia, straight across the island of Dubovyi (Oak), which is near the
bank of Voznesenka [village], there are two small ravines; between those
ravines the Zaporozhian Cossacks hid the regimental treasures of their Host
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— twelve barrels with treasure. In that hole also sits the immured Cossack
treasurer, guarding that treasure J[Novitskii 1997: 48].

As this text suggests, treasures hidden by Cossacks were entrusted
in perpetuity to their guardian who served as a treasurer and a sentry.
Even though the fate of the guardians may be perceived as a sort of a
punishment (reference to a guardian being “immured”), it is just as likely
that these immortal figures are simply fulfilling a duty rather than being
punished. Other legends about “Cossack treasure” specifically feature
immortal Cossacks destined to guard the treasure for a number of years.
If the occasion presented itself, they could pass their duty on to an
unwary passerby, committing the latter to the burial mound for
generations to come:

3ammcano Bix cTaporo doiosika byraiinu (7 Bepecus 1878 p.): bararo knanis
CXOBaHO MO CKeJsIX Ta Oankax, mix xybamu, a Haloinpm y Bucuiii ronosi ta
10 MOTMIIax; OyIyTh BOHH JISKATh, TIOKH CBIT COHI. CTepexyTh 1X, KaKyTb,
3al0pOXKIi, 3aMypOBaHi B JIbOXaxX, 1 BUXOAATh Ha CBIT OOXKHI B COPOK TOJ
pa3. Ane Buiige Tail 3aKJIKa BCTPIYHBOTO YOJIOBiKa B JIbOXaxX, sIK TOH mine,
— BIiH 3a4WHE 32 HUM 3aii3Hi ABepi u OyB Takuil... J[aBHO, Ayke OaBHO
MiSIOCh — 3 MOTHJIM BHHIIOB 3allOPOXKEIh 3 MIa0ielo i cTaB XOAWUTH IO
octpoBi. JloBro xonus i mo6a4yuB 4onoBika. Bin 1o #ioro, a Toi 3isKaBcs Ta
BiJl Horo. 3amoposkelb JOTHAB 1 Kaxke: He Oiiics, 4OIoBik TH Oady yboruid, a
s MOXKY 3allOMOTTH TPIllIMH: XOJIM JIO MOTHJIH, S TaM XHBY. YOJOBIKOBI i
CTpalIHo, i 0XoTa gocrtath rpomeid. He nosro mymasmy minioB. Tol oTKpuB
nhOX 1 Kaxe: Oauumr Gapwiio 3 YEpBOHISIMH — OepH CTUIbKO TOOiI Tpeba.
YosoBik 3a rpomi, a 3amopokelb 3a ABEpPi — TPIKHYB i 3arOpHYB XO.I
3emiieto. 3poOUB CBOE IO 1 MIIIOB XOTUTH IO CBiTY. Takux moaei, KaxyTh,
i cMepTh He Oepe.

Recorded from “Old man” Buhaida (September 7, 1878): [There are many
treasures hidden in the cliffs, ravines, under the oak-trees, with most of them
being on the “Hanging Head” and in the burial mounds; and those treasures
will lie there as long as the sun shines. People say that those treasures are
guarded by Zaporozhian Cossacks immured in the pits who are allowed to
come out only once in forty years. And when such a guardian meets a passer-
by, then he invites the latter into the pit, and if the passer-by follows, — then
the Zaporozhian Cossack will lock the iron gates behind that passer-by and
that will be it... A long time ago it happened — a Zaporozhian Cossack,
armed with a saber left his crypt and began wandering throughout the island.
He was wandering for a long time and met a man. That man got scared and
was trying to escape the approaching Zaporozhian. The Cossack caught up
with that man and said: Do not worry, oh man, I see that you are poor, and I
can help you with money: follow me to the burial mound. That man was
frightened, but he was also tempted by the money. Finally, he went without
any further thought. The Zaporozhian opened the pit and said: do you see that
barrel with the golden coins — go and grab as much as you need. That man



Cossack Treasure in Ukrainian Folk Legends 81

went for the money and the Cossack closed the doors and covered the
entrance with earth. After he did that he went on wandering the earth. They
say that people like that Cossack never succumb to death](4) [Novitskii 1997:
49-50].

3anmcano Bix Crenana llrenu (22 rpyans 1877 p.): o Tpuausrs tomy
HasaJ]| 31MII0BCS 51 3 CTApPEHBKUM YOJIOBIKOM i po30aiakascst po kiaau. Yys,
Ka)ke BiH, JIIOASM CIIy4aluch TpoLIi, Ta He BCsIKUA OpaB 1X, — i moyas
posckasyBaru. Pa3, kaxe, B CnaciBky, onus ain pubansuus B Juinpi. Hiu
Oyna myxe MicsaHOo. [loBepHYB BiH KalOK 10 OCTPOBCHKOTO Oepera, BUOpaB
ciTku 1 cTaB npiMaTth. Komm dye — MIOCH IIENECTHTh Yarapem, a maii
BUXOJUTH YOJIOBIK, TOJIOBA JIMCA, BYCH JIOBTi 1 Ofieka Ha HOMY KO3aIbKa.
CraB i OMBUTBCA Ha fifga. 31Ky y Jifa MOpo3 MimoB mo3a mkyporo. He
BTEPIIiB BiH 1 00i3BaBCs: IO TH 32 YOJIOBIK 1 yoro To0i Tpeba? — S, kaxe,
3al0pOXKeLb, CTO TOJ CTEpIr KJIaJ, a TeHep BpeMbsl BHUILIO, i1 1 3a0epH.
Jin i oTkasye: sk ’e TH MEHe 3Ha€ll, KoK 51 Tebe Brepse Gauy. Y Hac, Kake,
OyJ1a Taka yMOBa C KO3aKaMHu, 110 Yepe3 CTO IoJ{ KOro MEePIIOoro nodauy, ToMy
CyIl 1 TpoLIi: XOAUM 3 MHOI0. 3HA€EMI 10, YOJIOBiUe, — BiIMOBUB HOMY Iif, —
imm cobi 3 Oorom, BimKiNAg B3sIBCA, — TpomIeil TBOiIX MeHi He TpeOa.
INoBepHyBcs ko3ak i mimoB cobi Ha ropy. [lina B3sB me Oinbmmil ocTpax,
MIepexXpecTHBCS TPHUYi 1 IOBEpHYB KaloKka Ha BO3HECCHCHhkHi Oeper. Uepes
TWKAEHb i modyB, mo Ha Crapomy /[lHinpi pubanbyuB 4YONOBIK 3
Po3ymoBkH i Ti€el Houi iforo He ctano. BiH, kaxyTs, OyB Majkuii 10 rporei,
MIOCITyXaB 3aropOXKIL i OyJie CHAITH B JILOXY 0 CIY)KHOTO 4acy.

Recorded from Stepan Shtepa (December 22, 1877): [Some thirty years ago, |
met an elderly man with whom I had a chat about hidden treasures.
According to him, some people found this money, but not everybody dared to
take it, and he went on to tell the story. On the Holy Day of Transfiguration,
an old man was fishing on the river Dnipro. The night was lit with moonlight.
He rowed towards the bank [of Khortytsia], drew the nets from the water, and
began napping. Suddenly, he heard a rustling in the reeds, and soon
afterwards a man came out of those reeds, his head shaved, with long
moustache and dressed in Cossack-style clothes. That stranger began looking
at the old man. And the old man felt a shiver pass down his neck. The old
fisherman lost his patience and asked: What sort of man are you and what do
you want from me? — I am a Zaporozhian Cossack and I have been guarding
the treasures for a hundred years and now the time of my duty is done and
you may go and take that treasure. The old man replied: and how do you
know me, because I have never met you before in my life. The Cossack said
that we, the Cossacks, had reached an agreement that in a hundred years, 1
would pass the money to the first person, whom I would meet: follow me.
You know what, man, the old man replied, go to where you have come from,
and may the Lord guide you, I don’t need your money. The Cossack turned
around and went up the hill. The old man experienced an even a more
dreadful fright; he protected himself with the sign of the Holy Cross thrice,
and rowed towards the bank near the village of Voznesenka. A week later,
that old man heard a rumor that a man from Rozumovka had been fishing on
the Old Dnipro and vanished that very night [when the old fisherman met
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with the Cossack]. That man from Rozumovka, who had vanished, had been
known for his love of money, so he must have listened to that Zaporozhian
Cossack and now will be sitting in that crypt till his term is over](5)
[Novitskii 1997: 50].

Legends about Cossacks guarding “hidden treasure,” constitute a
separate type that [ will call category 5 “Immortal Cossacks: remarkable
longevity of culture heroes.” This type of legend is comprised of various
motifs of immortal Cossack-guardians who watch over hidden treasures.
In the available Ukrainian variants, a Cossack-guardian is not buried in
the burial mound, but rather is confined in it and fulfills his duty by
guarding the hidden treasure for a specified term (from forty to a hundred
years). After that, the guardian is awarded the opportunity to pass his
duty on to another person. This plot is quite different from other
“treasure tales,” particularly Russian ones in which the treasure is left in
the mound with a sacrificed dead body of an animal or a human
[Dashkevych 1991: 534-536]. In treasure legends about Ukrainian
Cossacks, in contrast, a guardian is entrusted with the treasure by his
brethren and is practically never sacrificed.

In the aforementioned texts it is interesting to note how the
informants refer to the sources of their information: “people say...,” and
“some thirty years ago I met an elderly man who told me...” It appears
that at least some of the informants were preoccupied with establishing
the “truthfulness” of their accounts by referring to another “authority.”
By doing this, the informants most likely meant to dissuade audiences’
skepticism towards the story and its specific motifs.

Legends “spawned by the social-utopian illusion of the peasants, for
whom the acquisition of hidden treasure represented a possible way to
economic recovery” (Krinichnaia, category 2), are also found in the
corpus of legends analyzed in this article [Krinichnaia 1987: 109]. This
type comprises a number of specific motifs, for instance, “Cossacks as
masters of hidden treasures” and “Cossacks as affluent people”:

3ammcano Bix dososika Ha iM’st Kpasens (?) [Tekct Boepie HaipyKOBaHO Y
30ipmi Jlparomanosa)]: Kmagel Oinpmn xtamy 3amoposblii: SIK 3raHsid X
BiIII — TO BOHM IyMajlH, WO Ha3aj BEPHYTbCI — Ta MNOKIAIU i
no3aknuHany. BoHH He SIK i 3aKJIMHAIM, TiKi JaBajdd 00YECTBY HPHCATY, IO
OIMH HIXTO HE MOXE B3s5Th, a Yepe3 HECTUIbKM TOJ, Ha CTIKM TOW Kiaj
KJIaBCsl, MOXKHO KOMY CTOPOHEMY cka3arh. OT, KaxyTh, illIOB 3aIIOPOXKELb Ta
Ka3aB, 110 TaMm, A€ Tenep HexBoporia mocTpoinach, BOHU MOBEH KOJIOAS3b
30J10Ta CAMOT'0 HACUIIAJIH.
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Recorded from Kravets (?) [first published in Drahomanov’s collection]:
[The treasures were mostly hidden by the Zaporozhian Cossacks, when the
Cossacks were driven from these lands. Anticipating their return, the
Cossacks buried the treasure and put spells on it. Well, they did not actually
cast spells, but rather swore before their Cossack brethren than no one man
alone was to take it, and only in so many years could a sworn Cossack be
permitted to reveal the secret about the treasure to a stranger. People say that
once upon a time, a Cossack was passing through our village saying that
where today’s Nekhvoroshcha is located [probably a village located near the
old Cossack monastery — R. S.], the Cossacks had filled a well with gold]
[Dragomanov 1876: 78].

Legends about Cossack hidden treasure often contain a mixture of
facts and rumors about Cossack life. For instance, legends feature the
motif of Cossacks kidnapping children in Ukraine in order to fill their
ranks, later subjecting them to a harsh treatment, often meant to teach
them a lesson of some sort. There are also stories about Cossacks leaving
their lands after the disbandment of their organization:

3amucano HoBumbkuMm Big HeBimomoro omosimada [Tekct Bmepmie
HaJpykoBaHO y 30ipmi [lparomanoBa]: 3a CTpursuuii OCTPIBOK JaBHO MiX
JIOBPMU Oanadka €, o TaM 3aKoIlaHi rpomli. 3aopoXKii, KaKyTb, BUKOIAIN
Ha OCTPIBKY sIMy, IIOKJIAJIM TyJia CBilf ckapO: Tanupi 30J10Ti Ta cpibHi, 3aI1i30,
PYXOKsL U Ie 110 MHIIIE; TOMI B3SUTH i 3aCHIIAIH MICKOM; MOTIM B3sUIH XJIOMIL,
mit 12, koTporo ykpanu Ha BkpaiHi, monoxwiu Ha TiM MicTi, ae ckap0, i
JaBaif ero OWTH JIO3MHHAM. BuOmmn noOpe, Talf UTAIOTH: ‘a IO, 3HAEII 32
mo Obemo?’ — ‘He 3Haio,” Kake XJIOMbs, a CaMO IUIaue CepAeIIHE.
3anopo3bli faBail yIeaTh OUTH XJIons. [lepectany i yrbsTh MUTAIOTH: a W0
3Haem 3a mo 0semMo? — ‘O, TaTyCeHbKi, piIHEHBK], iif bory He 3Haro,” Kaxe
xjonenb. BoHu ero B Tpere naBail mupinmth. Kpuuano, kpuyamo 6igne
XJIONbs, a Jaji ax oxpurwio. ‘T'oxi, kKaxyTb 3amoposblli,” 1 naBail ymwsTh
MUTaTh: ‘CKAXH, Cyuduil cuHy, 3a mo ObemMo? SIK He CKakell, yIbATh
onpemixemMo.” — ‘3Haro,” Kaxke XJIombs: e 6 TO 3a Te, 100 3HaB e KIiax
3axoBanu.” — ‘Hy,” kKaXXyTb 3amopo3blli, ‘TOJUBHCS K KPYToM, Ta i iau cobi
3 borom, Mosxe HalimyThCs D0Opi Mtoau.” BupBanock XJI0mbs Ta MK JIFOABMHU
JaBail pocnuTyBaTH HUIAXy Ha Bkpainy. Yu Bxke 10Bro HILIO, 44 HE JOBIO, a
no Oartbka pommrtaniock. Lle Oyno, kaxyTp, 3apa3 mMiclisi TOro, K Cid
3pyiiHyBanu. ['0/1iB uepe3 IecAaTKiB TaM CTiko, ¢ KueBchkoi ryoepHii rHaB mo
Juinpi 1ot cTapuii nim; craB BiH Oinsg Hamioi ci1000au, TMINIOB Ha
CTpiNbuUMii OCTPIBOK 1 JaBail Kiaay IIyKaTh; IIyKaB, IIyKaB, HIiYOro He
3HAHIIOB, 00 T€ MICTO Temep 3aropHyTO KaMiHHSAMH; a Jajid NPUHIIOB Y
cinobony i AaBail pOCHIUTYBATh: ‘UM HIXTO TpOIICH HE BigkomyBaB.” B cmobomi
HIXTO 1 He 3HaB mpo rpomi. JaBail Tomi aix pocka3zyBaTh BCIO CTOPif0, 00 BiH
OyB caMu TOHM, KOTPOTo 3anopo3bii 6mmm. Jlix me po3kasyBaB i 3a MPUMITY,
ne rpomi. Ha tim Gomni [Hinpa, Kaxe, sIK pa3 CyHIpOTIB OCTpiBKa CTPLILUOTO,
CTOSIB KOJIMCh CTapHii, CTapuii Ta TOBCTHH 1y0; Ha MyOoBi Oyia ruika TOBCTa,
KOTpa K pa3 HoKa3yBajla Ha OCTPIBOK came Ha Te MicTo, ne kiax. Jle siki
CTapi JIIOAW Iie 3a3HAIOTh TOro JIy0a, a MiHi, IPU3HATHCS, 1 HE B3aMHTKY;
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Tenep, oHO OaunTe (yKa3bBaeTh NANBIOMB) SIK pa3 Ha TIM MICTi BHpocia
rpyuia.

Collected by Novyts’kyi from an anonymous informant [first published in
Drahomanov’s collection]: [There has been a lot of talk among the people
that there is money hidden on the island of Strilchyi. It is said that the
Zaporozhian Cossacks dug a pit on that island and filled it with their treasure:
gold and silver talers, iron [slabs?], weapons and some other items. Then they
had it covered with the sand. Then taking a lad of some 12 years of age,
whom those Cossacks had kidnapped in Ukraine, they put him in the very
place where the treasures were hidden, and began to beat him with the tree
branches. They beat him hard and then asked: “Do you know, why we are
beating you?” — “No, I do not,” was the lad’s reply and the poor boy started
crying. The Zaporozhians gave him another beating. When they stopped
beating him they asked that lad again: do you know why we are beating you?
— “No, my most benevolent loving masters, I swear to God that I do not
know why,” that lad replied. The Cossacks gave him yet another beating.
That poor lad screamed so hard that he lost his voice. “Enough is enough,”
the Zaporozhians said, and asked him again: “Tell us, you son of a bitch, why

are we beating you? Tell us or we shall beat you again!” — “I know why you
are beating me,” the lad finally replied. “You are beating me so that I would
remember where you hid the treasures.” — “All right then,” the Zaporozhians

said, “Take a look around, and go with the Lord and maybe you will find
some good people [to take care of you].” That lad ran away and began asking
among the people for the road to Ukraine. We are not sure how long he was
wandering, but he found his way to his father’s place. People say that this
story happened soon after the Sich had been demolished. Dozens of years
later, an old man was taking rafts from the Kyiv guberniia down the river
Dnipro; he stopped at our village, went to Strilcha and began looking for the
treasures; he was looking and looking and found nothing, because that place
was covered with stones; later on he came to the village and began asking:
“Has anyone dug up any money?” No one in our village had any knowledge
about the money. Afterwards, the old man began telling the entire story,
because he was that very lad whom the Zaporozhians had been beating. Also,
that old man told us about the signs which were to help find that treasure. On
the other bank of the Dnipro, he said, directly opposite that island of
Strilchyi, used to grow a very thick and old oak-tree; it had a thick branch,
which pointed at the very place where the treasures had been hidden on that
island. Some old people still remember where that oak-tree used to be, but,
frankly speaking, I have no recollection of it; you see (he is pointing at that
place with his finger) a pear-tree grew on that very spot] [Dragomanov 1876:
229-230].

Another motif found in the category 2 legends is the motif about the
“location of a hidden treasure.” Legends about the Cossack treasures
often include the motif of a treasure either hidden under a tree or
indicated by a tree’s branches pointing to it. In the previous text collected
by Novyts’kyi, as well as in some other variants, this is an old oak tree(6)
[Dragomanov 1876: 230]. Yet another popular motif, found in category 2
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texts and in Ukrainian Cossack legends, is “a treasure is hidden under a
stone door (or under a boulder), pillar, etc.,” sometimes accompanied by
an inscription (e.g., “Dig here”)(7):

3amucano HoBunmpkuMm Big HeBimomoro omosimada [Texct Bmepme
HaJpykoBaHO y 30ipmi /JlparomanoBa)]: ...k TOIMM pPO30IHHMKH KyJimI,
[OBCTAaBAJIM, MOMOJIMJINCH Bory, moaskyBaam i KaxyTh 4dabaHam: OTYT,
XJIOMI[, IIyKaUTe TIPOUIMH; TYT, KaXXyTh, Ha BCXIiJ COHIA, OiJs MOTHIIH,
3aKOIIaHO TpOoLIeH Iyke OaraTo: OAMH JieX 3 30J0TOM, a IAPYIUH 3 JIOMOM.
IMpumitH, KaXxyTh Ha JIeXy, 10 3 TPILIMH, JEXKaTh YOTHPI KaMiHs, Ha JABEPsIX
SIK pa3s, 3BepX 3eMJIi; Ha JIeXy, [Ie JIOM, HeMa IIPUMITH. . .

Collected by Novyts’kyi from an anonymous informant [first published in
Drahomanov’s collection]: [...After the brigands had eaten, they rose and
praised the Lord, expressing gratitude to the shepherds and then told them:
you lads, start digging here for the money; here, on the eastern edge of the
burial mound, much money was hidden: one pit is full of gold, and the other
one is full of pieces of disassembled golden jewelry. The signs revealing the
treasure are four big rocks above the doors, which cover a pit filled with
coins; and there is no sign above the pit with the pieces of broken jewelry...]
[Dragomanov 1876: 228-229].

Krinichnaia category 3 stories about a “treasure” which is a funerary
donation to the deceased have no equivalents in Cossack treasure
legends. There are three possible reasons for this. First, it is possible that
such texts existed, but were not found by folklore collectors or the author
of this article. Another reason that at least partially contradicts the
previous one might be the belief, shared by Christians, that the afterlife
does not require placing materials, such as valuables, weapons and tools,
into the grave. Though actual Cossacks could have been — and some,
indeed, were — buried with valuables (e.g., crosses, rings, weapons),
Ukrainian storytellers might have not known about this Cossack practice
or might have not taken it into account, thus omitting this motif in their
narratives. The third possible reason is that texts about burial donations
could have merged with texts about Cossacks as guardians of hidden
treasures and have lost their distinctiveness. These possible reasons
require further research.

As for Krinichnaia category 4 legends, in which the treasure is
portrayed as “real,” the corpus of Cossack treasure legends contains one
fragment featuring memories of a person, who actually found some
money. It is preceded by a legend about Cossack treasures, featuring the
“remarkable longevity of culture heroes” motif:
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people,

3ammcano Bin SlkoBa Pynenskoro (8 cepmmst 1881 p.): Kmagm xosamm
3aMOPOXKI, JIIXH 1 TYPKH; TyT HAXOJJIHM I'POIIi BCIKMX IapiB. Y 3alOpOXKIIB
OyB Takuii 3BM4ail. Alle BUKOIAIOT JIbOX, CXOBAIOTh I'POIII i MMUTAIOTh: a XTO
x ix Oyne crepertu? Sk TiKo KUl 0X0uMii 0013BaBCsl — YIXHYT HOro B JIbOX
i 3amypytoTh. | cugute ko3ak 40 niT He muBLI, HE iBINi, IIOKH CTPOK HE
Buiine. J{obpe x, sk moie KoMy mepenats rpoll, a sSK Hi, TO OI’ATh ¢ B
mp0x Ha 40 ron. Kommcp Oyno cTpamHo i HOWyBaTh Ha XOPTHII: MPUXOHE
3amopoxens i OyauTh: ‘XOAiM IO MEHE, Bi3bMEIIb TPOIi, BOHU CyAWINCH
T00i.” XTO mocimyxa — mime i ocraHeTbcs 3amypoBaHHHM 40 T, a
3amopoxens ige cobi mo mupy... Tiko Mano OyJi0o OXOTHHUKIB J0O TaKHX
rporeif. XoBaiu rpomi i 3aH0poXui — CHIHI 0e3 3aKIATTS; LUX Oparh He
CTpalIHO, 1 XTO HaXxoguB — poOMBCs Xa3aiHOM i OorariB... B Bosneceni
Oynu JrOOM, IO TJISAAM, Hi 3 CbOro, Hi 3 Toro posbaratie... Haiibinbrue
Haxoaunu rpoui B ypounnyi CaraiipaudiM i Ha XOpTHII, TIKO IONaJalNCh
MDK HallUMH TaJsIpaMH TypempbKi 1 JSACHKi, iX 30yBamu mumHKapam. Ha
CBOEMY BiKy 51 HAWIIIOB I1°sIHI 30JI0Ti, Ta HIKOMY 1 HE CKa3aB.

Recorded from lakiv Ruden’kyi (August 8, 1881): [Treasures were hidden by
the Zaporozhian Cossacks, the Poles and the Turks; people here found the
money of various rulers. The Zaporozhians had the following custom. When
they dug a pit and hid money in there, they would ask: and who will be
guarding it? As soon as a volunteer came up — other Cossacks would throw
him in the pit and cover the entrance. And that Cossack would spend 40 years
without food or drink until his term was over. It would be great if he found
somebody to pass his duty on to, and if not, then he would go back for
another forty years in that crypt. There was a time when it was frightening to
spend a night on the island of Khortytsia: a Zaporozhian Cossack used to
come to people and wake them up saying: “Follow me and I shall give you
money. This money is destined for you.” Those who accepted [that offer]
would go— and stay immured for forty years and the Zaporozhian would
wander the land... However, there were a few people who were eager for
money. Some money was hidden by the Zaporozhians without any spells, so
it was not frightening to take it. People who found that money became rich
landowners... In the village of Voznesenka, there were people who became
rich rather unexpectedly... Most of the money was found in the Sahaidachnyi
ravine and on the island of Khortytsia, but among our thalers were coins from
Poland and Turkey, and people were getting rid of those at the inns. Long ago
I found such coins, but told nobody about them] [Novitskii 1997: 51].

The first part of this account deals with the “Cossacks as affluent
enchanted treasures” and the “remarkable longevity of culture
heroes” motifs.(8) It might have been composed as a separate legend
which was later combined with Ruden’kyi’s personal memories of

9% ¢

finding treasure (Krinichnaia, category 2).
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International Motifs and Motifs Unique to Cossack Legends

Thus, we have seen that among the texts dedicated to “Cossack
treasures” one can find three of the four categories identified by
Krinichnaia and her colleagues [Krinichnaia 1987: 117]. The study of
Cossack treasure legends also shows that they incorporate many fantastic
motifs from the international repertoire. For example, the motif of a
Cossack as the guardian of hidden treasure echoes the following motifs:
“Remarkable longevity of culture heroes” (A 570), “Treasure pointed out
by supernatural creature” (N 538), and “Captivity in the mound” (R 45)
[Aarne; Thompson 1955a: 124; 1955b: 273], “Fearless person and his
friends play cards in the church” (326 E), and “The dead person worries
about his treasure” (326 J). These are found in Ukrainian, Russian and
Belarusian texts [Chistov 1979: 119]. On the other hand, the “remarkable
longevity of culture heroes” motif found in legends about Cossack
treasures, is a motif unique to the development of the Cossack theme in
Ukrainian folklore.

A comparison of “Cossack” folktale types and motifs with their
international counterparts offers us a better picture of the application of
those types/motifs as well as showing how typical or original that
application might be. Nevertheless, there is more to be learned from
Cossack legends. In fact, the composers of legends about “Cossack
treasures” reached a different and higher level of conceptualization
regarding the very notion of “treasure,” even though this
conceptualization is not always well articulated. What most likely
occurred in the folk legends about Ukrainian Cossacks was the fusion of
the idea of Cossack “material treasure” with the idea of Cossack
“treasure of another kind.” These texts thus give rise to another original
category called “Cossack lifestyle as treasure” or category 6.

Cossacks and their descendants viewed gold, silver, land and
weapons not only as a material treasure, but also as symbols of their
achievements and an attribute of their lifestyle. It is projected that the
same applied to the privileges which came with the Cossack lifestyle,
such as personal freedom and other liberties. At the time legends about
Cossack treasure were being collected, this concept was yet to be fully
developed in folk legends. However, there is ample evidence that, by the
19" century, all of this concept’s important elements were already in
place.

First of all, in Ukrainian folk legends about Cossack treasure, this
“treasure” is conceptualized as more than just precious metals. Such a
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conceptualization represents the first step towards this new and broader
notion of “treasure”:

3ammcano Bix Crenana Iltenn (28 rpyxns 1877 p.): Huzue ckeni Bommsoi,
Jie HIMEIbKHI BIiTpSK, ecTh BepOoBa Oanoyka, BOHa Ha ropy BHifluIa
BWJIKAMHM, a IOCEpeIeH] IIMWIMK, Ha [bOMY INIHIIKY, KaXyTb, 3aKOIaHE
3anopo3bke 100po: 30510TO, CpibIio, JIOM BCSAKHUMA, pymiHHULi i mymkd. TyT,
Ka)XyTh, 3aIIOPOXKII CXOBAIX cKapO TOAI, IK MOcKaib TakyBaB Ciu.

Recorded from Stepan Shtepa (December 28, 1877): [Below the Vshyva cliff,
where the German windmill now stands, there is the Verbova ravine, which
in some places creeps onto that cliff, and there is an apex on that cliff, and in
the middle of that apex, people say, Zaporozhian Cossacks hid their treasures:
gold, silver, pieces of jewelry, guns and cannons. People also say that the
Cossacks hid their treasures there when the Russians were attacking the
Zaporozhian Sich] [Novitskii 1997: 48].

It is important to note that in this account, the treasure hidden by
Cossacks is described as including “guns and cannons,” the weapons of
the Cossacks and symbols of their special military status. These symbols,
or “occupational tools,” are coupled with gold, silver and jewelry, the
proceeds of raids and, perhaps, rewards received from various rulers for
services provided by the Cossacks. All this “material treasure” is hidden
by the Cossacks to deprive their enemies of a chance to acquire it.

In yet another account both the hidden treasure and the land which
holds it are portrayed as synonyms of “Cossack treasure.” In this text
Cossacks first buried their treasure in their land, later returning to it to
die and be buried close to their hidden treasure:

3ammcano Big Kysemu Jlynas (19 mororo 1885 p.): Ha XopTHuskum ocTpoBi,
6inst CaByTiHOT OaJKH, €CTh BUCOKHI MailaH: TaM raijjaMakyd CXOBaJIH KJa/l.
JlaBHO, Gor ero 3Ha i KONM, MOEMY JeXe, Il YMaHBIO Ha YeTBEpPO KOHEH
IPOIICH i BCAKOTO J00pa i CTau TiKaTh; KOJU OCh i MOTOHS 32 HUMH OiKHTb.
3 HuMu OyB min kommoBHHK. Illo mie cTaHyTh Jisxu 100irath, Jin MaxHe
XYCTKOIO — i Mepea HUMM 3pOOUTHCS piuka. [yTh BOHM Ta it imyTh, KOMM
orsiTh morous. Jlin BApyre MaxHe XyCTKOIO i CTaHe JIiC, IIO i TOJOBH HE
npocyHyTH. JIAXxu HaTKHyTbCs — Tail Hazax. Jloixamu Ti raiijamMaku a0
Juinpa — i mepeBesnuck Ha XopTHI0. YK TOBrO BOHM JKWIX TYT, YU HI —
cxoBanu B MalpmaHi rpomi i 3aTomrtanu KiHpMu. Ilicis 3pyiinyBanHs Ciun
3aMOpOXKII MOJANUCS MiJ TypKa, a 32 HUMH HOCYHyJH 1 raimamaku. Criko,
Ka)XyTh, HE XXWIO 1X TaMm, a MiJ CTapicTh yMHpaTh CIOfa BEPTAINCH; TaK
BEpPHYBCS 1 TOH 3amopoxel, M0 Ol S BaM po3ckasyto. [aiimamanbkux
rpoleii, KaxxyTb, CTPALIHO OpaTh: BOHH HEYHCTI.

Recorded from Kuzma Lupai (February 19, 1885): [On the island of
Khortytsia, near the ravine of Savuta, there is a high clearing: the
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Haidamaky(9) hid their treasures there. Long ago, God knows when, [?] they
took booty near the town of Uman and put money and other valuables on four
horses and began to flee; and a pursuit party was closing in on them. Among
those brigands was an old man— a sorcerer. As soon as the Poles were
closing in, the old man waved his kerchief— and a river appeared before the
Poles. The brigands were riding and riding, again the pursuers drew near. The
old man waved his kerchief again and a dense forest emerged, so dense that
one could not stick his head between the trees. The Poles came upon it and
fell back. The Haidamaky rode towards the river Dnipro and crossed over to
the island of Khortytsia. There is no telling how long they lived there, but
they hid money in the clearing and rode horses over to that site. After the
demolition of the Sich, the Zaporozhians went under Turkish protection, and
the Haidamaky followed them. They returned in their old age to die in their
native land; and the Zaporozhian Cossack that I have been telling you about,
returned as well. People do not dare take the Haidamaky’s money: it is
unclean] [Novitskii 1997: 47].

In the account by Klym Belik, the concept of “native” land is
expanded to mean Cossack land and is portrayed also as Christian and
“sacred”:

3anucano Big Kimma benuka [Brnepiue naapykoBano Kymimem y 1856-57
pp-]: Ko3zaku nixs Masermnoro 3minnnu Ta i minwm nigs Typka. Typoks naBb
iMp 3emimio 1 Bce. Komn b ymepp K03aKb, a 3eMJIsl H BHUKHHYJA; yMEph
IpyTUl — W Opyroro BUKHHYJA, TPETiH — BHKuMHYNa i // Tperero. Taks
BOHHU Tomi: ‘O, Oparmi ceppeunui! BepHiMochk, 00 HAach TyTh M 3eMid HE
npuiiMae.” A Ilaps Ilerpo Bxke 3a3muBac. ‘Bepnitms,’ kaxe, ‘He Oyne BaMb
HisIKOI Kapy, Hi ynoMuHKy.” Taxe BoHHM ¥ BepHynHuchk. To iXxaBb pa3b 0aThbKo
noy3s CaBypp-Mormiy, a TaMb BeNMKI UUIIXH HAYTh: OIOUHB Yy
MOCKOBILHHY, a APYTHii y Hally cTOPoHy. To MIKD THMH LUIIXaMH, KOJIO THi
CaBypb-Moruiy kaMiHb BEJHKHUIT JISKUTh. A 3b HUMb XOJUBB ToAi Ha J[iHb
Bacune Kynenko, nucemennuii. Takp 0aTbko kaxe: ‘Wmu, mumrs, Bacuiio,
MPOYNTAl, IO HA TiMb KaMeHi HamucaHo.” A TOW MIIIOBH Ta W MPOYHTABb:
‘IIpokyATh, NMPOKIATH, HPOKIATH, XTO Oyne oxb 3amopo3uiBb 010ipaTh
3eMIII0, IOKH CBITH coHIsI!” ['ocynaps Take 3aKJISITTE MOJIOKHUBD.

Recorded from Klym Belik [first published by Kulish in 1856-57]: [During
the reign of Hetman Ivan Mazepa the Cossacks betrayed the Russian Tsar
and took refuge under Turkish rule. The Turks allotted them land and
everything needed to settle in a new land. When a Cossack died, the land
would not take him; when a second one died— the land would not take him,
too, and the third one as well. So, the Cossacks said: “O, dear brethren! Let
us return to Christian land for here the pagan land does not accept us in
peace.”

And Peter the Tsar started calling them: “Come back,” he said, “and you will
suffer neither punishment nor mention of your guilt.” So, they returned. Once
my father was riding near the Tomb of Savur and over there great highways
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stretch before you: one leads to the Muscovite land, and the other one leads to
our land.

So, between those highways lies a huge piece of rock. And in his trip to the
Don [Cossack land,] my father had a companion who could read, Vasyl
Kutsenko. So, my father told him: “Vasyl, go and read to me what is written
on that rock.” Vasyl did as he was told and read the following: “Damned,
damned, damned will be the one, who plots to take the land from the
Cossacks as long as the sun shines there!” A sovereign placed this spell [on
the Cossack land]...] [Kulish 1994 (1856-57): 156-157].

Motifs such as “land as treasure” and “Cossack privileges as
treasure” are widespread in Ukrainian folk legends about Cossacks. This
fact supports the notion of “Cossack treasure” in folklore as more
complex than references to “hidden material treasure” in international
folklore, as illustrated by Krinichnaia’s typology. Indeed, legends about
Cossacks include references to Cossack lands, Cossack liberties, and
other privileges, portraying these as “treasure” in their own right.

For example, in an account by Dmytro Bykovs’kyi there are
references regarding Cossacks living on formerly desolate lands and then
reclaiming land from the Turks by military force:

3anucano Bin Jmurpa Buxoscekoro (12 4epBus 1894 p.): ...Crana xoauTu
4yTKa, 10 XXKUBYTb JIECh 3allOPOXKII — TaKe BiHCHKO, 110 i HE MPUCTYIIMIL.
OpyzayBaB HAMH KOUIOBHH-XapaKTEpHUK. 3eMiisl ToAi Oyjia AWKOIO, KHIIB
3Bip, raj Ta nTuns. JKWIM Tak 3alopoXKIl, ITOKH OJJBOIOBATH y TypKa 3eMIIIO:
on Opim Ta 1m0 Mopst mmpuHOIO, o bora-piukm ta mo “I'opimoro mus”
JIOBXKHHOIO. ...

Recorded from Dmytro Bykovs’kyi (June 12, 1894): [...The rumors spread

that somewhere there lived Zaporozhians — an army that could not be
overwhelmed. They were led by a Chieftain, who himself was a
kharakternyk.(10)

Back then the land was unattended, abundant in beasts, serpents and birds.
The Zaporozhians had been living over there before they reclaimed the
following lands from the Turks: from the river of Oril down to the sea in
width, and from the river of Boh to the “Burnt Trunk” in length...] [Novitskii
1991: 87-88].

What I find very important in this text is that the oral tradition
preserved the exact borders of the old Cossack lands, long annexed by
the Russian imperial government. In yet another account by Bykovs’kyi,
the informant described how once upon a time the humbled Tsar had
issued the document which proved land ownership by the Cossacks:
“...He (the Tsar — R. S.) gave the requested document to the Cossacks
which defined the boundaries of the Cossack land as one hundred miles
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above and one hundred miles below the rapids...”[Novitskii 1991: 88-
891.

The next account comes from Osyp Shut’ who establishes a
connection between “land” and “freedom”:

3ammcano Bix Mocuna Illyrs (14 Bepecust 1888 p.): ...crepiiy 3amoposii
3BaUCS KHMSMH, 1 HE TyT KWIH, a Jiech y Jicax, mig Kuesom. Kusimu 3Banmucs
BiJl TOTO, IO XOJMJIM Ha po30iil 3 Kuilkamu. SIKUiiCh, KaxyTh, KHI3b AMITUH
YM 110, cTaB 3a0MpaTH iX B CBOE BIHCBHKO 1 cka3aB: ‘S[k momokere MeHi
MepeMOorTH Typka — JaM BaM crenu, Oanku, Oaiipaku i Bech Hu3 J[Himpa:
OyzeTe )uTH BiTbHO.” 3i0panucs BOHU BCi, CKUIBKU OYJ10, i 3BOIOBAIIN TypKa.
AmiuH TOmi maB iM JIHImpo 1 cTem HIKYE IOPOTiB, 1 CTamd BOHHU
3aMopoXUsAMU. byno B HHUX COpPOK KypeHIB 1 COpPOK THCSY BiiichbKa, Ta
Karepuna 3irHana i Biyrana 3eMITFO HIMIISIM. ..

Recorded from Osyp Shut’ (September 14, 1888): [...from the outset,
Zaporozhians had been known as Kyyi and did not live here, but somewhere
in the woods near Kyiv. They were called Kyyi because they committed acts
of robbery armed with wooden poles (kyi). People say that some prince
Amlin, or something, began to call them to join his army and told them: “If
you assist me in overcoming the Turks — then I shall give you the steppes,
ravines and woods and the entire land in the low waters of the Dnipro: you
will live as free men over there.” So, they assembled everybody they could
and overwhelmed the Turks on the battlefield. Upon this victory, Amlin gave
them Dnipro and steppe below the rapids and they became known as
Zaporozhians. They had forty regiments and a forty thousand-strong army,
but Tsarina Kateryna chased them away and gave away their lands to the
Germans...] [Novitskii 1991: 89-90].

It is likely that this account establishes parity between the notions of
landownership and personal freedom and proves that the informants may
indeed have viewed it as a significant element in the Cossack system of
values. Similar to material treasure of another kind (gold, silver and the
like), land and personal freedom could be achieved in battle, but could
also be lost under various precarious circumstances, e.g., war and
betrayal. It is interesting that this account makes reference to a historical
precedent, the liquidation of the Cossack Host during the reign of
Catherine II of Russia.

It is possible to affirm with a great degree of certainty that, besides
the classic types and “treasure” motifs found in international folklore,
folk prose about Ukrainian Cossacks introduces an original “lifestyle as a
treasure” motif category. There is considerable scholarly potential for
studying this topic further since it occupies an important place in
Ukrainian folklore and potentially holds a key to the people’s mentality
and their value system.
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In conclusion, informants and their audience who lived on old
Cossack lands continued taking an interest in the Cossacks. They
perceived them as brave, freedom-loving, rich, enigmatic people and
even sorcerers. These views took the form, in part, of treasure legends.
Even though certain types and motifs found in these Ukrainian treasure
legends are similar to the types and motifs in international folk legends,
there are also original plots and ideas, related to how Ukrainians must
have perceived Cossack life. Particularly notable are the original
“remarkable longevity of culture heroes” and “treasure of another kind”
tale types and motifs. These appear to be unique to the “Cossack
treasure” legends.

The Cossacks’ supernatural powers are underscored by motifs of
enchantment and immortality, introduced in the legends. The question of
whether those Cossack features were held to be true remains open.
However, those features were likely not perceived as absolutely
improbable. The fact that “historical” Cossacks were entitled to various
privileges for their service finds its reflection in Ukrainian folk legends
as well. The ideas of Cossack service to the honorable cause of
defending the land from enemies or service to a ruler and reward for their
service merge into an important theme, frequently overshadowing other
topics.

As for the Cossack “treasure of other kind” motif, it goes far beyond
the notion of treasure in its simple sense, meaning something material
and with monetary value. According to the idea conveyed by folk
legends, the notion of “Cossack treasure” includes not only proceeds
from their raids and rewards from rulers (money, weapons and even land
ownership), but also the privilege of free living and honorable service. In
my opinion, this is representative of how people in 19™ century Ukraine
tended to view Cossacks and their treasure.

NOTES

1 The Zaporozhian Cossack Host (Bilickko 3amopo3bke HH30BE)
was the original base of this rebellion. Its main encampment and
administrative center was known as “Zaporoz’ka Sich” (3amopo3bka
Cig). See Subtelny, Orest and Vytanovych, Ivan. 1984. “Cossacks,”
Encyclopedia  of Ukraine, ed. by Volodymyr Kubijovy¢.
Toronto/Buffalo/London: University of Toronto Press. V. 1, pp. 593-594.
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2 For example, in 1753 Cossacks received 4,660 silver rubles as an
allowance for military service from Moscow; in 1773 Cossacks received
7,415 silver rubles worth in copper coins from the same source. See
Evarnitskii, 1990[1892]. Hcmopus 3anoposicckux xazaxoe [The History
of Zaporozhian Cossacks]. CII6: Tun. CkopoxonoBa; mepeBua. Kuis:
HayxoBa mymka. T. 1, pp. 446-447. Considerable amounts of money
were also obtained through military raids (however, the number of those
raids dropped significantly during the last decades of the Cossack Host’s
existence), and trade and taxation of non-Cossack subjects of the Host.
See JImutpuii DBapHUTIKUH, HMcmopus 3anopoxcckux kazakos, T. 1, pp.
391-393, 411-427.

3 In some cases, | identify a “tale type” by its central motif,
indicating that this particular motif also gives the “tale type” its name.
For instance, “remarkable longevity of culture heroes” can be a folklore
motif; however, once it is found in a number of texts with a similar plot,
I assign those texts to a “remarkable longevity of culture heroes” tale
type.

4 Regarding the motif “Culture hero still lives” (A 570) see Aarne-
Thompson, Motif-Index, V. 1, p. 124,

5 Also, see the motifs “Captivity in the mound” (R 45) and
“Treasure pointed out by supernatural creature” (N 538) in Aarne-
Thompson, Motif-Index, V. 5, pp. 113, 273.

6 For instance, in yet another variant collected by lakiv Novyts’kyi
and published in Drahomanov’s collection (1876), the following
description of a hiding place is given: “On [the island of] Khortytsia,
near the ravine of Shantseva, there is a Red Oak which is tall and has
many branches; it is by far the oldest and the thickest [oak tree around]...
[People] say that there are Zaporozhian [Cossacks’] treasures hidden
beneath this oak tree.”

7 For this motif’s use in international folklore see the motif N 535
in Aarne-Thompson, Motif-Index, V. 5, 115. Also see Heonuna
Kpunuunas, Pycckas napoonas ucmopuyeckas nposa, pp. 111-112,

8 See the types 650-699 “Supernatural power or knowledge” in
The Types of Folktale. A Classification and Bibliography. Antti Aarne’s
Verzeichnis der Mérchentypen (FF Communications Ne 3), trans. and
enlarged by Stith Thompson, 2™ ed. Helsinki: Suomalainen
Tiedakatemia Academia Scientiarum Fennica, 1961, pp. 225-239. For the
“remarkable longevity of culture heroes” see the motif A 564 in Aarne-
Thompson, Motif-Index, V. 1, p. 124,
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9 Haidamaky were brigands and freedom-fighters in the 18™-
century central and southern Ukraine, persecuted by both Polish and
Russian authorities. Haidamaky were often associated with Cossacks
both in history and folklore.

10 Kharakternyk (xapakrtepHuk) 1S sometimes translated as
“sorcerer” (4akiyH, dYapiBHUK). See “XapaktepHUK,” CrosHux
ykpaincokoi mosu [A Dictionary of Ukrainian Language], pen. C.
lonosamyk. Kuis: HaykoBa mgymka, 1980. In this work I expand the
meaning of this term to the “invincible warrior-sorcerer,” considering
other roles/actions performed typically by kharakternyk in Ukrainian
legends.
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