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The region of Galicia takes its name from the city of Halych (in the
Old Rus’ language, Galich), a medieval centre of princely and
episcopal authority.! The principality of Galicia was located in the
westernmost extension of the Kievan realm, in and near the Car-
pathian mountains. It grew rich from salt and from the important
trade routes that crossed it. By the end of the Kievan period it had
emerged, along with Vladimir-Suzdal with which it was allied, as a
powerful force in Rus’, overshadowing the Kievan centre. In fact,
when the Mongols took Kiev, a Galician prince was in occupation of
its throne. After the Mongol invasion, the capital of the Galician
principality was transferred from Halych to the newly-built city of
Lviv (Lvov), which has remained the political centre of the region for
over 700 years. Galicia continued to flourish for some decades after
the Mongol invasion, but by the mid-fourteenth century it became a
mere object of the territorial claims of the expanding Polish and
Hungarian kingdoms. Poland won Galicia at the end of the four-
teenth century and held on to it until the first partition of Poland in
1772. At that time the Habsburg empire, basing itself on the medieval
Hungarian claims, ‘revindicated’ Galicia. Even though the Habsburg
Empress Maria Theresa took Galicia in her capacity as Queen of
Hungary, the new territory was never integrated with the Hungarian
part of her domains. The Austrian crownland of Galicia differed from
the historical Galicia in that it was enlarged by the addition of
ethnically Polish territory in the west. Galicia remained a province of
Austria from 1772 until the collapse of the empire in 1918. It is this
latter period of Galician history that forms the subject of this paper.?

Christianity was introduced in Galicia during the Kievan period, in
the aftermath of the conversion of 988. Christianity of the Byzantine-
Kievan type has always been dominant in the region, although Latin
Christianity has existed there as well since medieval times. Our
survey will only discuss the Byzantine-Kievan church. Bishops of this
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church are known to have existed in Halych, the capital, and in
Przemysl (Peremyshl). The bishop of Halych moved to Lviv when the
political capital shifted to that city in the second half of the thirteenth
century. In the fourteenth century, from 1303 to 1347, Halych was
the seat of a metropolitanate. After Galicia’s annexation to Poland,
however, the Byzantine-Kievan church declined and for about a
century there was not even an Eastern Christian bishop in Lviv. The
cultural revival in the Ruthenian lands during the sixteenth century
saw the restoration of an Orthodox bishop in the capital of Galician
Rus’ (1540). During the period of religious controversy following the
Union of Brest (1596), Galicia remained a stronghold of the Ortho-
dox faith. It did not embrace the Union with the Roman church until
the turn of the eighteenth century.® The Galician church was named
the Greek Catholic church by the Austrian Empress Maria Theresa in
1774. The new name was meant to underscore the equality of this
church with the Roman Catholic church.*

For ease of comprehension, the history of the Greek Catholic
church in Austrian Galicia may be divided into six periods:

1772-1815, ie, from the acquisition of Galicia by Austria until
the end of the Napoleonic period;

181548, from the Congress of Vienna until the outbreak of the
revolution of 1848-9;

1848-82, from the Spring of Nations until the year of the greatest
internal crisis in the history of the Greek Catholic church;

1882-1900, from the crisis until the elevation of Andrei
Sheptyts’kyi to the metropolitan throne;

1901-14, from Sheptyts’kyi’s accession to the outbreak of the
First World War; and

1914-18, from the beginning of the war until the collapse of
Austria.

1772-1815

The first decades of Austrian rule, particularly the reigns of the
enlightened absolutists Maria Theresa (1740-80) and Joseph II
(1780-90), were distinguished by far-reaching improvements in the
affairs of the Greek Catholic church. After centuries of inferior status
under Polish rule, the church was elevated to legal equality with the
Roman Catholic church. The eparchy of Lviv was raised to an
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archeparchy and Lviv also became the seat of the newly restored,
after almost half a millennium’s hiatus, metropolis of Halych (1808).
The entire secular clergy of the Greek Catholic church, which had
been largely ignorant throughout the Polish period, was given formal
seminary training at institutions of higher learning in Vienna and
Lviv. The income of the secular clergy was regularised and consider-
ably increased by Emperor Joseph II. The Austrian authorities also
confirmed Greek Catholic cathedral chapters (krylosy) in Lviv (1813)
and Przemysl (1817) and resolved a decades-long conflict between the
religious and the secular clergy in the latter’s favour. Apart from
reforms that directly concerned it, the Greek Catholic church
benefited indirectly from numerous reforms that improved the socio-
economic position of its faithful, who were overwhelmingly serfs.
During this period, not surprisingly, the clergy and hierarchy of the
Greek Catholic church developed a profound loyalty to the Habsburg
dynasty.

The assumption of hegemony by Vienna marked not only the end
of Warsaw’s influence on the Galician church, but also a considerable
weakening of Rome’s influence. Galicia passed to Austria at the
onset of the period of Josephinism, one of whose main characteristics
was the subordination of the church to the government in Vienna
rather than to the papal authorities in Rome. Direct contact between
Austrian Catholics and the Roman dicasteries was prohibited;
bishops were nominated by the emperor, sometimes against Rome’s
wishes; disputes between the Greek Catholic secular and religious
clergy as well as disputes between Greek and Roman Catholics in
Galicia were settled in Vienna rather than in Rome. This state of
affairs lasted until the concordat of 1855; in fact, however, many of
the Josephine arrangements lasted to the end of the empire. It was
also in this early period that the practice developed of appointing as
metropolitan of Halych and archbishop of Lviv only clerics who had
been educated in Vienna. This practice was retained into the 1880s.

The final point to be made about this first period in the history of
the Greek Catholic church in Austrian Galicia is that the sphere of
East Slavic Catholicism was being constricted. The Russian state and
the Russian Orthodox church, which already claimed a monopoly
over the heritage of Byzantine-Kievan Christianity, began to destroy
the Union in the Ukrainian and Belorussian lands acquired during
the partitions of Poland. Of particular significance for the Greek
Catholic church in Galicia was the forcible absorption into the
Russian synodal church of the Uniates of Kamianets eparchy, which
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came under Russian rule in 1795. The Kamianets eparchy was a
separate eparchy in name only, having long been attached to the Lviv
eparchy. Bishop Petr Bilians’kyi of Lviv worked energetically to
maintain the Union there, but his efforts were in vain. The forcible
conversion of the Kamianets eparchy deeply disturbed both Rome
and Vienna. In 1805 the Uniate metropolis of Kiev fell vacant and it
soon became clear that the Russian government had no intention of
allowing the seat to be filled. The absence of a Catholic metropolitan
in Kiev was an important factor in the decision to re-erect the
metropolis of Halych. The Union was becoming restricted to the
territory of the Habsburg empire.

181548

During this period the most significant development was the initiation
of the Ukrainian national awakening led by the Greek Catholic
clergy.®> A consequence of the education of seminarians was the rapid
formation of a stratum of intelligentsia for the submerged, largely
enserfed Ruthenian population of Galicia. Influenced by contacts,
particularly in Vienna, with the awakeners of other non-German
nationalities in Austria, by the example, particularly in Lviv, of
Polish romantic and insurrectionary nationalism and also by contacts
with the emerging Ukrainian movement in the Russian empire,
Greek Catholic seminarians, priests and even bishops began to
engage in the ‘heritage-gathering’® work typical of the early stages of
national movements. They codified their language, translated classics
of world literature into it, composed poetry and literary prose,
researched the history of Galician Rus’ and its church and recorded
the folk songs, fables and customs of the people. The work was
entirely cultural without overt political import. The national identity
being defined was generally referred to by the awakeners as Galician-
Ruthenian and considered a branch of the Little Russian or Ukrai-
nian nationality. The national awakening absorbed most of the
intellectual energy of the Greek Catholic clergy.

Within the church there were some differences of opinion about
the awakening, with Metropolitan Mykhail Levytsky (1816-58)
adopting a conservative attitude towards it, while the seminarians
who formed the Ruthenian Triad (Markiian Shashkevych, Takiv
Holovatsky and Ivan Vahylevych) represented the most advanced
wing of the national movement. At issue were such matters as
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language, with conservative churchmen favouring more emphasis on
Old Church Slavonic and radical youth a pure vernacular, and the
degree to which liberal ideas circulating underground in the Vormdrz
were to be integrated into the national revival.

During this same period the territory of the Union was further
constricted, with the eradication of the Union in Belorussia and
Volhynia after Bishop losyf Siemashko converted to Russian Ortho-
doxy in 1839.7 The defection of Siemashko caused grave
apprehension in Rome. Metropolitan Levytsky issued a strong
condemnation of Siemashko and declaration of loyalty to Rome. In
order to strengthen the position of the Union, Rome considered
elevating the metropolitan of Halych to the rank of patriarch. This
far-reaching and politically complicated intention was not, in the end,
executed; instead, Metropolitan Levytsky was personally honoured
by being named a cardinal in 1856.% The last outpost of the Union
remaining in the Russian empire was the Chetm (Kholm) eparchy.

According to official eparchial statistics, there were 1587 Greek
Catholic parishes in Galicia in 1848 with 2 149 383 faithful.’

1848-82

The revolution of 1848 brought tremendous change to the Greek
Catholic population of Galicia. Emancipation from serfdom set the
stage for great cultural, social and political advancement over the
following decades. The national movement also made the transition
from a cultural to a political movement. During the revolution of
1848-9, the Ukrainians of Galicia formed the Supreme Ruthenian
Council, over which Bishop Hryhorii Iakhymovych'® presided and in
whose leadership were many Greek Catholic priests. The Council
demanded the division of the crownland of Galicia, which included
ethnically Polish territory around Cracow in the west, into separate
Polish and Ukrainian provinces. It also defended the interests of the
newly emancipated peasantry. With regard to all-Austrian politics,
the Council supported the emperor rather than those who rebelled
against him.!!

The political activism which the Greek Catholic clergy evinced in
1848-9 surfaced again in the 1860s when a constitution and civil
liberties were introduced in Austria. Priests were elected as deputies
to the Galician diet and the all-Austrian Reichsrat. Although the
secular intelligentsia began to assume the leadership of the national
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movement in the 1860s, priests remained indispensable activists at
the local, parish level, founding associations for adult education,
economic cooperation and cultural activity as well as agitating for
Ukrainian candidates during elections.’> For many priests, this
national activism became an important component of pastoral work;
for some, in fact, it even became the overriding concern. The
Vatican, which after the concordat of 1855 became more directly
involved in Galician affairs, was not unaware of the growth of
nationalism among the Greek Catholic clergy and tried to stem it.
The Vatican’s opposition to nationalism had many sources, including
the papal opposition to Italian nationalism, but the case of Greek
Catholicism in Galicia had its own peculiarities.'

The national movement in Galicia acquired profound confessional
significance as the result of the division between those Ruthenians
who identified with the Ukrainian movement in the Russian empire
and those who looked instead to the tsarist Russian government.
These latter, generally referred to in historical literature as Rus-
sophiles, began to argue that the Ruthenians of Galicia formed a
branch of the Russian nationality. The Russophile tendency was
dominant throughout the period from the defeat of the revolution in
1849 until 1882, and it grew more definedly Russian as it evolved.
This is not the place to discuss all the reasons for its emergence and
consolidation, but the most important was a feeling that Austria had
betrayed its loyal Ruthenian population by giving control of Galicia
to the Polish gentry.

The confessional implication of Russophilism was a gravitation to
the Russian Orthodox church. This must be understood in perspec-
tive, however, because more was involved than simply the influence
of politics on religion. Greek Catholicism shared with Russian
Orthodoxy descent from the church of Grand Prince Volodymyr
(Vladimir); although Catholic, it was indisputably an Eastern Christ-
ian church. However, under Polish influence, particularly but not
exclusively since the acceptance of the Union at the turn of the
eighteenth century, the Galician church adopted certain customs and
attitudes from Latin Catholicism. There were always those in the
Galician church who opposed these Latin influences as a break with
religious tradition. With the awakening of national consciousness in
the nineteenth century, a national consciousness, moreover, that was
anti-Polish, a movement for an Easternising purification of the Greek
Catholic church emerged, first in the 1830s—40s, but anew and much
more vigorously in the 1860s. The political Russophiles supported the
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religious Easternisers and held up Russian Orthodoxy to them as an
unsullied model; and the Easternisers were often drawn volens nolens
into the Russophile camp because of a certain community of interest.
The Vatican opposed Latinisation of the Greek Catholic church, but
it worried about the implications of a pro-Russian purification
movement, especially since Bishop Siemashko had prefaced his
defection from the Union with just such a purification campaign in
the much more Latinised Belorussian church. Rome’s hesitations and
distrust of the Russophiles only played into their hands, as they
increasingly unmistakably insinuated that the Galician church could
only be saved by a break from Rome.'*

Tensions over these issues became explosive in the 1870s. For one
thing, the deterioration of Austro-Russian relations because of
conflicts in the Balkans meant that the Austrian state was as
distrustful of the Russophiles as was the Vatican. Also, in 1875,
following a period of intense ritual purification, the last Uniate
eparchy in the Russian empire, the Ukrainian eparchy of Chetm,
became Russian Orthodox.!” In the suppression of the Union a
leading role was played by Galician Russophiles who had been
recruited by the Russian government for pastoral and pedagogical
work in the Chetm eparchy; and the leading Russophile newspaper in
Lviv, Slovo, was so sympathetic to the conversion to Orthodoxy that
the Greek Catholic metropolitan forbade his faithful to read it.!¢

The tensions came to a head in 1882 when the Greek Catholic
congregation of Hnylychky in Galicia requested permission to con-
vert to the Orthodox faith. Viennese and Vatican authorities reacted
in concert, swiftly and energetically. They forced Metropolitan Iosyf
Sembratovych (1870-82) and his chief officials to resign; and a
number of prominent Russophiles, including the priest Ivan
Naumovych, were put on trial for high treason.!”

1882-1900

The aftermath of the crisis of 1882 was marked by intense Vatican
intervention in the Greek Catholic church. During this period the
metropolitans appointed were no longer graduates of Viennese
seminaries; they were Roman-trained. The priests promoted to
higher rank were drawn from the leading lights of the journal Russkii
Sion; founded in 1871, this journal consistently stressed loyalty to
Catholicism, opposition to religious Russophilism and the subordina-
tion of national politics to religion. Men from this circle included
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Sylvester Sembratovych, who was made metropolitan in 1885, and
the eminent church historian Iulian Pelesh, who became the first
bishop of Stanyslaviv in 1886. In 1882 the Vatican also arranged for
the reform of the debilitated Basilian monastic order by the Jesuits;'®
this was a reform of great significance for the Greek Catholic church.
Since its implementation, the Basilians have remained an influential
factor in the church, known especially for their contributions in
publishing and scholarship as well as for their absolute loyalty to
Rome.

After the events of 1882 the Russophiles became both more
marginalised and more extreme in their views. They had already for
some time been fighting against the growing power of the national
populists (narodovtsi), as the adherents of the Ukrainian movement
proper were called, and the purge in the church and disgrace of the
treason trial weakened them beyond recovery.

Although the Ukrainian national movement proper gained by the
new Vatican activism in the Greek Catholic church, it nonetheless
opposed it. Vatican influence was equated with Polish influence; and
indeed, in the ecclesiastical interventions of the 1880s the interests of
the Vatican and the local Polish gentry who controlled the Galician
government did, in fact, coincide. Also, although the Ukrainian
movement of the national populists was by no means anti-Catholic, it
did believe in the need for the relative independence of its national
church. Finally, Ukrainian leaders were generally hostile to Metropo-
litan Sylvester Sembratovych’s efforts to promote conciliation be-
tween the Ukrainian movement and the Polish ruling class in Galicia;
only for about two years (during the so-called New Era) did the
metropolitan and the leaders of the national populists work hand in
hand.

The end of the nineteenth century also witnessed the growth of
anti-clericalism in Ukrainian Galicia, particularly among the young
intelligentsia and younger, more educated peasants. These strata
formed the first formal Ukrainian political party in 1890, the agrarian
socialist and profoundly anti-clerical Radical party.'

According to official eparchial statistics, there were 1854 Greek
Catholic parishes in Galicia in 1900 with 2 934 278 faithful .2

1901-14

The history of the Greek Catholic church in the first half of the
twentieth century is dominated by the figure of Metropolitan Andrei
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Sheptyts’kyi (1901-44).?! When he was named bishop of Stanyslaviv
in 1899 and not much later metropolitan of Halych, Ukrainian society
suspected that he represented a continuation of the Roman, and
consequently Polish, ascendancy in the Greek Catholic church that
had been evident since 1882. This was because Sheptyts’kyi was by
birth a member of the Polonised nobility, in fact, a count, who
changed from the Latin to the Greek rite in order to enter the newly
reformed Basilian order. These suspicions, although persistent,
proved to be completely misplaced. Sheptyts’kyi showed himself to
be a man of extraordinary vision who handled chronic problems in
the Greek Catholic church in a fresh and principled manner.

One such problem was the relation to the national movement. For
much of the nineteenth century the clergy had been very active in
promoting this movement, often allowing national concerns to over-
shadow religious ones, but in the two decades prior to Sheptyts’kyi’s
accession relations between adherents of the national movement and
the church had become very strained. The new Vatican influence on
the church injected a distrust of nationalism that had previously been
almost absent in Greek Catholicism and the hegemony of anticlerical-
ism among the younger intelligentsia further exacerbated tensions.
Some clerics decided that the church should withdraw from and even
oppose the national movement; the outstanding representative of this
tendency was the bishop of Stanyslaviv, Hryhorii Khomyshyn (1904—
46). Sheptyts’kyi espoused a different and, for Galicia, new concep-
tion. In his view, the church had to remain independent of the
national movement, ready to criticise and oppose it when it came into
conflict with Christian principles, but equally ready to support it
when it did not. Thus in 1908, for example, when a Ukrainian student
assassinated the governor of Galicia and the national movement as a
whole condoned the action, Sheptyts’kyi strongly condemned the
murder and was exposed to many insults as a result. But in numerous
other instances, Sheptyts’kyi used his exceptional influence—deriving
from his personality as much as from his office and aristocratic
origin—to promote Ukrainian interests in Galicia. Of many exam-
ples, one might mention his establishment of a Ukrainian National
Museum in Lviv, to this day and through the most adverse times an
outstanding centre for the preservation of Ukrainian cultural arti-
facts, and his successful mediation to win agreements to increase the
proportion of Ukrainian deputies in the Galician diet and to found a
Ukrainian university in Lviv. Many scholars would agree that no
individual in the first half of the twentieth century contributed as
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much to the Ukrainian cause in Galicia as Metropolitan Andrei
Sheptyts’kyi.

Another problem he approached with an original and positive
vision was that of religious Russophilism. Firstly, he was very tactful
in dealing with the Russophiles among his clergy, which sometimes
earned him the ire of zealous adherents of the Ukrainian national
movement. Secondly and much more importantly, he worked
diligently to restore the Eastern traditions of his church, for example,
by reviving eastern monasticism according to the Studite rule and, in
the post-war period, implementing a thorough, purificatory liturgical
reform. Unlike many other Easternisers, however, Sheptyts’kyi was
convinced that his restoration of the Byzantine spirit could be and
had to be accomplished within the parameters of what he considered
the universal church, that is the Catholic church; he was also
extremely distrustful of the contemporary Russian Orthodox church,
which was, of course, closely associated with the tsarist regime. Not
only was Sheptyts’kyi an Easterniser free from political Russophilism
and gravitation to the Russian synodal church, he actually sought to
expand the Union into Russian and other Orthodox territory; he
himself travelled incognito into Russia before World War I to make
contact with sympathisers.

In spite of Sheptyts’kyi’s dynamic conception of an Easternising
movement that transcended and rejected traditional Russophilism,
the latter became a potent factor in Greek Catholic church life in the
decade before the outbreak of world war. This had nothing to do with
internal developments in the Galician church, but rather reflected the
growing tensions between Austria and Russia. The Russian govern-
ment qualitatively stepped up its efforts to win support among
Galician Ukrainians through propaganda and outright payment.
Russian efforts were most successful among Greek Catholic immig-
rants in the United States, many of whom entered the Russian
Orthodox church during this period.

1914-18

Not long after the outbreak of World War I, in November 1914,
Russia occupied Galicia. Metropolitan Sheptyts’kyi remained in Lviv
and delivered a powerful sermon urging his faithful to preserve the
Greek Catholic church and censuring the Russian Orthodox church
as a branch of the Russian state. He was arrested and sent to the
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interior of Russia, where he remained imprisoned in a monastery
until the February revolution. In occupied Galicia, the Russian
government attempted to force the clergy and general population to
convert to Russian Orthodoxy, but this attempt met with consider-
able resistance and proved impossible to implement. The Russians
were driven out of Galicia for a year, but were able to reoccupy the
territory during the Brusilov offensive in the summer of 1916; during
this second occupation the Russian authorities pursued their aims,
including the conversion of Galicia’s Ukrainians to Russian Ortho-
doxy, with less brutality than during the first period of occupation.
Still, the Greek Catholic church suffered great physical and moral
damage during the war. By the summer of 1917 Austria reconquered
Galicia and restored the Greek Catholic church. In the fall of 1918
the Austro-Hungarian empire, defeated by the Entente, collapsed;
its place in Galicia was taken by the short-lived West Ukrainian
People’s Republic which enjoyed the full support of the Greek
Catholic church.

CONCLUSION

The Greek Catholic church of Galicia traced its ancestry to the
conversion of Volodymyr in 988 and preserved many features of the
common Rus’ heritage. Yet in spite of a shared legacy with the rest of
East Slavic Christendom, there were certain features that distin-
guished it. These were the entry into the Union with Rome circa 1700
and the Austrian environment in which the church flourished from
1772 to 1918. The Roman and Austrian influences, although not
unknown elsewhere in the East Slavic Christian tradition, were
unusually formative of the Greek Catholic church in nineteenth-
century Galicia. The Galician church was not only the object of the
often competing claims of Rome and Vienna, but also the object of
the claims of Moscow which sought to inherit all of Volodymyr’s
legacy. As a result of World War 1, Vienna’s claims to Galicia and its
church came to an end; as a result of World War II (but during much
of World War I as well) Moscow’s claims were victorious.
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