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One common story about Central and Eastern Europeans describes a person who happened to live in several different states without ever leaving his or her city. Such a story might easily refer to some of the residents of L'viv, the largest city in western Ukraine, a region ruled by eight different political regimes since 1949.1 There are not many residents left in L'viv who could relate this story as part of their own experience, for only a minority of L'viv's current population is even related to families that resided in the city before World War II let alone World War I. Political transformations and the effects of war led to massive migration, deportation, and systematic killing of the local population. According to some estimates, L'viv lost about 80 percent of its population during World War II and in its immediate aftermath.2 But in the postwar period a massive migration to the city from other parts of the Soviet Union replaced this loss. About 60 percent3 of these immigrants came from the neighboring rural areas of western Ukraine. Thus the rem​nant minority of L'viv's prewar residents that survived found themselves in a "new" city after the war. Both the survivors and the newcomers composed their distinct versions of the city's history, which served to reinforce or to establish their own cultural identity and to align their respective ancestries with the history of the city.
The salient issue was to integrate a rural population that had no strong national myths of urban experience. As George Schoepflin has remarked, some communities that have "evolved a much more complex, much richer set of myths may withstand much greater stress and turbulence (political, economic, social, and so on) than those with only a relatively poor set of myths. . . . When two such communities are engaged in a contest, the weaker one may find that some of its members shift their allegiance, that is, assimilate." This is especially true "when the myth-poor community ac​cepts that upward mobility demands the abandonment of its culture, lan​guage, and myth-world in exchange for something superior, for a better world. Essentially, this was the aim of Communism in Central and Eastern Europe."4
And this is exactly what did not happen in L'viv. While most of the urban population in postwar Ukraine prefer the Soviet or Russian historical myths,5 L'viv remains the city with the largest Ukrainian population, both in terms of its language and in culture. The Ukrainian national identity in L'viv is highly correlated with anti-Soviet attitudes, in contrast, say, to Donets'k, the largest city in the eastern Ukraine.6
The "strange politics of L'viv" has attracted scholarly attention, but most often analysts focus on social and political aspects of "nationalization."7 There is no analysis, however, of symbolic codification of contested urban space in national terms. Such practices play a crucial role in the nationaliza​tion of urban masses. They have been studied with regard to the use of monuments, architecture, and urban planning. This chapter takes a slightly different turn by focusing on a special set of historical symbols that are characteristic of modern urban culture, i.e. on street names that refer to certain historical figures and events. These are the most widespread urban symbols. Willingly or not, people refer to them everyday whenever they go to work, offer directions to a foreigner, or take a taxi, etc. Street names - as the case of L'viv confirms - are very important for the construction of an image of a national city. They could be read as a text, or even as a popular sort of textbook that focuses on the most glorious and most tragic periods of a national history, presenting heroes or reminding us of national martyrs whose personal sacrifice for a sake of a whole nation is worthy of emulation. Paraphrasing Ernest Renan, street names reflect a "social capital," upon which "one bases a national idea" that is more valuable for composing strategic ideas for the future than common customs, posts, and frontiers.8
This chapter focuses on the last wave of renamings of city streets in L'viv in 1990 to 1997. The previous periods (1871-1989) are used mainly in a comparative context, and therefore are not studied in detail. Such a focus to a large extent was predetermined by access to primary sources. Much of the
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archival documents related to earlier periods of the story are preserved in the State Archive of L'viv region (Derzhavnyj Arxiv L'vivs'koji Oblasti) but were unavailable when the research was conducted from 1999 to 2001.
LEMBERG
 LWOW / L'VOV / L'VIV: SHIFTING NAMES AND IDENTITIES
Throughout its long history, L'viv has undergone deep changes in the struc​ture of its population. During the earliest Ruthenian/Ukrainian (1256-1340) and throughout most Polish (1340-1772) periods, L'viv (Lwow in Polish and Lemberg in German and Yiddish) was inhabited simultaneously by five large ethnic groups (Poles, Ukrainians, Germans, Jews, and Arme​nians), and frosted five large denominations: Catholics, Orthodox Christians (later split into Byzantine and Roman rites), Monophysists (Armenian Christians), and Jews. It is believed that no other city in medieval and early modern Polish state, and, probably, in Europe, was characterized by such an extreme multicultural diversity.9
The ethnic composition of the city has changed significantly over time. L'viv's first chronicler, Jozef Bartolemei Zimorovich (1597-1677), divided the city history into three periods: Leopolis Ruthenica (Ruthenian/ Ukrianian L'viv), Leopolis Germanica (German L'viv), and Leopolis Polonica (Polish L'viv) depending on what ethnic group dominated the city.10 From the polish acquisition (1340) until 1550 the German influences were overwhelming: Germans made a majority of burghers and German was the only official language. A lack of religious and juridical, and, later, language differences (with the spread of official Latin instead of German and Polish as lingua franca) removed any barriers for intermarriages inside the dominant Catholic community. It led to a gradual cultural assimilation of Germans into the Polish nation. Foundation of the Ruthenian/Ukrainian Greek-Catholic (1596) and the Armenian Catholic (1635) churches that were under supremacy of the Vatican opened the way for a more intensive Catholic/Polish assimilation of those two large groups too. Jews were the only unintegrated religious community that challenged the Catholic domination in the city, and by the end of the 16th century, Jews outnum​bered both Ukrainians and Armenians.
In modern times, under the Habsburg rule (1772-1918) and in the interwar Polish period (1919-39) the ethnic structure of L'viv evolved in a stable tripartite division among Poles (c. 50 to 55 percent), Jews (30 to 35

percent) and Ukrainians (15 to 20 percent). World War II and its aftermath have erased the previous multiethnic character of the city. The German Nazi occupiers (1941-4) murdered the local Jewish population (only some 2 to 3 percent survived),11 while the Soviet regime (1939-41 and 1944-91) deported Poles, repressed pre-1939 Ukrainian elites or made them leave the city, and brought in Soviet ethnic groups (Russians, Soviet Ukrainians, and Soviet Jews, Belarussians, Moldavians, and others). L'viv {L'vov in Russian) became a predominantly eastern Slavic city of Ukrainians and Russians, which in 1989 made up respectively 79 percent and 16 percent of the population (figure 5.1).
Other major transformations came with changes in the status of the city. Throughout most of its history L'viv was an administrative center of one of the poorest and most agriculturally overpopulated regions in Eastern Eu​rope. The city's development followed an East European pattern of "urban​ization without industrialization."12 This had, however, some advantages in that a lack of industry eliminated excessive pressure of a large population on urban structures and preserved some harmony between the size and the diverse functions of the city. Judging by the criteria of a maximum use of city infrastructure for everyday life needs and cultural developments, by the end of the 19th and beginning of the 20th centuries, L'viv was a modern city - possibly the only modern city within the realms of the former (pre-1772) Polish state.13
Under the Habsburgs, L'viv owed its spectacular growth to its role as capital of the largest province of the Austro-Hungarian Empire.14 With the fall of the empire in 1918 the city lost its former prestige. In the interwar period the local Polish governing elites elaborated special programs aimed to revive the former capital status of L'viv and its political, economic, and cultural importance in the reborn Poland.15 Not much, however, was ac​complished with these programs. The only significant change was the cre​ation in 1930 of a "greater L'viv" through the incorporation of neighboring villages into the city.16
The Nazi regime marked a further relegation of L'viv to the status of a provincial city. The Soviet regime in 1946 announced an ambitious plan to transform L'viv into an industrial center. Around the old city new Soviet-type quarters were erected (so-called New L'viv) to house engineers and workers who came in large numbers to the city from outside regions.
As a city with a long history, L'viv offers rich material for the construction of several national myths. Some earliest names of city streets evoke memo​ries of different ethnic groups who lived there in the past (i.e., Armenian,
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1. L'viv in the 15th century
2. L'viv in the late 17th and early 18th centuries
3. L'viv in the 19th century
4. L'viv at the beginning of the 20th century
5. L'viv between 1938 and 1942
6. L'viv's present territory
Figure 5.1    The territorial expansion of L'viv

Jewish, Ruthenian, Serbian streets). The historical records and oral tradition held memories of famous Ruthenian princes, Polish kings, German bur​ghers, Ukrainian Cossacks, Russian tsars, and Jewish rabbis who were re​lated to the medieval and early modern history of the city. In modern times, the city played a crucial role in shaping Polish, Ukrainian, and Jew​ish nationalism yet was affected by a struggle among superpowers for a dominance in the region. L'viv was a center of province that was regarded both by Poles and by Ukrainians as their "national Piedmonts," while Jew​ish historiography presented the city as the "mother of Israel."17
To legitimate national and political projects, elements of L'viv's rich past were carefully selected and transformed to create a coherent historical pic​ture. The elements that did not fit into the image were downplayed or totally erased, according to the famous Renan dictum that "forgetting, I would even go so far to say historical error, is a crucial factor in the creation of a nation."18 As the history of renaming streets in L'viv reveals, this was a concern of every political regime that took a control over the city in the 19th and the 20th centuries.
NATIONALIZING THE CITY,  1870 TO   1938
Few streets in L'viv have retained their original name since the 19th cen​tury.19 Most were renamed as each new regime took control of the city. This process was triggered - although not introduced - by the first Austrian bureaucrats who came in large numbers to the city after the Habsburg annexation of L'viv and Galicia (1772). In 1772-1825 they started a large-scale reconstruction of the city by building a modern center outside medi​eval fortifications. This new center was organized according to general prin​ciples of modern European urban planning to have sufficient streets. The local situation had, however, some peculiarities: a renewal of L'viv was introduced much earlier than in Vienna (1857) or Prague (1870).20 A plausible explanation is that the first Austrian bureaucrats, mostly Germans or Germanized Czechs, wanted to create a pleasant, modern city to compen​sate for being far away from Vienna.21
For many bureaucrats who were coming to L'viv the newly acquired land looked like a "half-Asia." They charged local Polish nobility with direct responsibility for low economic, political, and cultural standards of Galicia and considered their mission "to reeducate Sarmatian beasts [Polish nobles]



into human beings."22 The implementation of this policy led to a slow Germanization of the city. By the 1830s to a German traveler arriving in L'viv the city resembled Magdeburg, Nurnberg, or Frankfurt-am-Main. This "Germanness came" not only from the Magdeburg plan of the old city, but from a perception of being protected by a just government, from a sense of orderliness, and, from German-like cafe houses.23
The German character of the city was reflected in the names of its streets, but in a subtle way: according to a German urban tradition, new streets were given neutral names, such as Untere Strasse, Holzplatz, Neue Strasse, 
Theatergasse, Herrengasse, Wallgasse, Zeughausgasse, and Ferdinandsplatz.24 There were a few exceptions that referred directly to the Austrian rule. In 1821 on the order of the Governor-Counselor Wilhelm Reizenheim an old fortification trench was covered and turned into a promenade. Accordingly the promenade was called Reizenheim6wka/Reizenheimiwka. Later it was renamed into Governor Bulwarks while the governor's office was built there.25 Naturally, there were also some names related to the ruling dynasty (Ferdinands-Platz).26 None of those names, however, evoked memories of the past German period in L'viv to legitimize rights of Habsburgs to govern the acquired land. Austrian bureaucrats attempted to impose loyalty to the ruling house not loyalty to a nation. In any case, both the ruling dynasty and the state clerks were concerned with the present rather than with the past. Despite their intentions, the Austrian bureaucrats provoked a rise in local nationalisms. The Polish elites felt threatened by the growing Germanization
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 of the city. By the middle of the 19th century L'viv high society was divided into the party of Schiller and the party of Mickiewicz (named for the German and Polish poets who symbolized cultural achievements of each nation). The Polish nationalism did not limit itself to cultural activity. It had a clear political aim that was a restoration of the Rzecz Pospolita in its pre-1772 borders. During major international political upheavals - the Napoleonic offensive in 1809 and the revolution of 1848 - Polish national​ists tried to install their military control over the city. The failure of national insurrections in both Austrian and Russian empires finally made the Poles compromise under the Habsburgs. The Austrian government in the 1860s was also inclined to come to terms with Polish elites, while it was weakened by a series of military defeats and by inner tensions in the multinational empire. The introduction of autonomous rule in the 1860s and the Poloniz-ation of the province became the sine qua non of Polish elites' loyalty to the Habsburgs. According to their plans, L'viv was supposed to become a lead-

ing center of Polish national revival for all three lands (in Austria, Prussia, and Russia) of the partitioned Poland. The Polish role in the city on the eve of World War I manifested itself on different levels, from a dominance of Polish elites in the local administration to the use of Polish names for the streets.
The endowing of the city streets with Polish names went through several stages. The first began the year after the reintroduction of self-governance to the city in 1870 and revealed patterns that would be characteristic for all later periods of Polish renaming. First there was a clear preference for modern rather than ancient national heroes and cultural figures (i.e., those that were connected with the post-1772 history: Kosciusko Street, Mickiewicz Street, Kiliriski Street, and others). Second there were names that referred directly to the city's history (such as Lwa Street, Kazimierz Street, Zimorowicz Street, Fredro Street).27 Both tendencies may be inter​preted as deliberate efforts to refer to those historical symbols that might have a stronger impact because they were either relatively fresh or directly connected to local history. Another tendency was a reiteration of the most famous names - three streets related to the memory of Polish King Jan III Sobieski (Sobieskie, Sobieszczyzna, Krola Jana III); a street and a square were named after the famous Polish revolutionary Jozef Bern.
The rebirth of the Polish state in 1919 did not bring any significant changes in the patterns of renaming. The only major difference was an increase in the number of streets from 120 to 1,000 that came as a realiza​tion of the "greater L'viv" plan.28 It implied, among others, that a larger pool of names could be used and, by definition, a more intensified Polish image of the city could be drawn. Especially worth mentioning is a high frequency of names related to the Polish military strivings of 1914 to 1919, especially to the Polish victory in the Polish-Ukrainian war (1918-9) for control over L'viv (Dzieci Lwowa, Legionow, Aleja Focha, Hallera, Hal-lerczykow, Orlat, Obrony Lwowa, Obroncow Lwowa, Obrony dworca). Nat​urally, the Polish names clearly dominated both in the center and in the outskirts of the city.29
Ethnic minorities were strongly under-represented. There were six streets that carried Jewish names. Four of them were of assimilated Jews who contributed to modern Polish politics (Dr. Emil Byk, Mojzesz Beiser, Her​man Diamand, Maurycia Rappaport). Another street was named after the rabbi of the first reformed synagogue in L'viv who was killed by a fanatic Orthodox Jew (Rabin Kohn). There was only one street that referred to the
Orthodox Jews, who were a majority in the local Jewish community (Star-ozakonna Street). Significantly there was no Zionist name, though L'viv was one of the first strongholds of Zionist organizations.30 The Jewish names (with the only exception of Diamand) were given to the streets in the Jewish part of the city - still, they were a minority even there.
The number of Ukrainian street names was slightly higher (Iwana Franki, Iwana Kotliarewskego, Mykoly Lysenki, Iwana Mazepy, Petra Mohyly, Ostrogskich Ksiazat, Ogonowskiego, Hetmana Sahajdacznego, Denysa Szaraniewicza, Markijana Szaszkevicza, Tarasa Szewczenki, Szewczenki Boczna, Iwana Wagilewicza, Wernyhory). Most of them were Ukrainian nation builders and their names attained a special meaning as symbols of the Ukrainian national revival. Some of them (like a name of a fictitious Ukrainian Cossack Wernyhora31 or Ukrainian writer of a Polonophile ori​entation Ivan Wagilewicz) implied a reference to a participation of some Ukrainians in Polish national strivings. Even though the number of streets with Ukrainian names increased from five in 1916 to thirteen in 1938, their ratio declined from 4.5 percent to 1.3 percent.32 Besides that, the Ukrainian streets were placed outside the center in less prestigious districts.33 In short, this policy clearly indicated a status of Ukrainians as a subordinated na​tional minority.
The existence of the Jewish and Ukrainian streets depended on the exis​tence of more or less pre-1939 liberal political regimes that guaranteed cultural rights to national minorities. At least there were legal frameworks and policies that allowed their leaders to apply to the city power to grant national names for some streets. Both the Soviet and the Nazi regimes discontinued even those limited practices. Starting from the Soviet (1939) and the Nazi (1941) occupation, the new names were given strictly under a command of new authorities. During the German occupation the number of streets with Polish names was severely reduced. They were changed, accord​ing to German naming tradition, to the neutral Alleenstrasse, Dichterstrasse, Hauptstrasse, Parkstrasse. The only significant exception referred to Adolf Hitlerring, the central promenade in the city. The number of Ukrainian names was reduced first to six (Frankistrasse, Lysenkistrasse, Ogonowskiego-strasse, Scharaniewiczastrasse, Schewtshcenkistrasse, Wagilewitschastrasse) and then to four (Frankistrasse, Lysenkistrasse, Ogonowskiegostrasse, Scharaniewiczastrasse). In any case, numbers of the Ukrainian names could not match the pool of remaining Polish names (56). Surprisingly, some Jewish names were preserved (Rapoportstrasse, Diamandstrasse, Staroza-konna). Judging by the new street names, the image of L'viv as a Polish city

was undermined; but in sense of nationalizing practices, the city appeared neither German nor Ukrainian.34
THE SOVIET UKRAINIAN CITY,  1939-1989
The image of L'viv as a Ukrainian city was introduced by Soviet rule. Throughout 1939 to 1941 and 1944 to 1990, the process was conducted with differing levels of intensity. During the first Soviet occupation (1939 to 1941) the renaming did not have a mass character. There were only 39 out of 1,000 streets and squares renamed, and all of them were in the central part of L'viv.35 In contrast, in 1944 to 1969 there were 1,042 streets (85 percent) renamed, and they covered the entire city.36 During all subsequent waves of Soviet renamings, Ukrainian names were never the majority. During the first wave (1939-1941) among the 36 new street names,37 only 5 (14 per​cent) referred to Ukrainian history.38 By 1969, Ukrainian street names made up 20 percent. In both prewar and postwar renamings, the largest group among historical names referred strictly to Soviet history (31 percent in 1941 and 24 percent in 1969). The dominant groups of Soviet and Ukrai​nian names were followed by a pool of Russian (10 percent) and other (3 percent) names. The Soviet image of L'viv was even more pronounced if one takes into an account other, non-historical, street names. A major group (13 percent) referred to geography- but without a single exception, it was the geography of the Soviet Union (including the Soviet Ukraine) and commu​nist Eastern and Central Europe. There was also a group of names (5 percent) that reflected a new, industrial character of the city, and so im​plicitly reinforced the Soviet image.
Ukrainian names were carefully selected and arranged. For example, on Soviet maps of L'viv streets appeared with names of 17th-century Ukrainian Cossack leaders who fought against Poles to - allegedly - reunite with Rus​sians (Bohun, Khmel'nyts'kyi) or Ukrainian writers who either contributed to the Russian culture (Hohol, Korolenko) or who were known for their sympathy for socialism (Lesia Ukrainka, Franko, Kobylians'ka). Any name from Ukrainian history that even hinted anti-Russian or anti-Soviet senti​ment was excluded. For example, such street names as Ukrainian Cossack leader Ivan Mazepa, a symbol of Ukrainian separatism from Russia, and local 19th-century Ukrainian intellectuals Izydor Sharanevych and Omelian Ohonowskyj, known for their conservative and nationalist views, dis​appeared.
Practices of exclusion created certain problems for the Soviet authorities: they badly needed symbols that could embody indigenous roots of their regime. Western Ukraine history could provide some names of local Marxist and communist leaders, for example, of the Western Ukrainian Communist Party (KPZU), yet in the Soviet L'viv there was no street or square named after them. These leaders did not fit into the Soviet paradigm; most of them were accused of nationalist deviations, and the KPZU was disbanded in 1938 by Stalin. Instead Soviet authorities named streets after several second rank and file members (Kocko), a non-affiliated worker who was a victim of the Polish repressions (Kozak), or some fictitious pro-communist clan​destine organizations conjured up by Soviet propaganda (Narodna hvardija im. Ivana Franka).
One Ukrainian, Ivan Franko (1856-1916), a writer and political activist, who in his youth was an organizer of the first Galician socialist organization and was first to translate Marx into Ukrainian, was extremely celebrated: a street, a square, the L'viv university, the L'viv opera house, and a central park were named after him, and a monument in the 1960s was erected in the central part of the city in his honor. Franko's grave in the Lychakiv cemetery originally served as a place for the first Soviet meetings. Franko allegedly fit perfectly into the Soviet paradigm: he was born in Galicia, spent most of his life in the city, suffered political repression from Austrian and Polish au​thorities, and displayed pro-socialist and pro-Russian sympathies. The irony was that in a more intellectually mature period of his life he turned into a harsh critic of Marxism and became one of the first proponents of Ukrai​nian political independence.39 This part of his life, of course, was strictly silenced by the Soviet regime.
Another aspect of Soviet manipulations involved obliterating of memo​ries of pre-Soviet L'viv, especially by reducing the number of Polish street names to a minimum. The few Polish street names that survived (Kopernik, Mickiewicz, Kosciuszko, Slowacki) and the few that were introduced (Ba-nach and Boy-Zelinski, after professors of the L'viv university), hold some memories for the Polish. Yet those names could also be regarded as part of the Soviet historical pantheon, which included so-called progressive figures from different national cultures who fit into an image of the Soviet multi​ethnic nation. There was a total obliteration, however, of the old Jewish street names, as if there were no Jews in L'viv before 1939. But while streets with Jewish names even before 1939 made up a minor group, the disap​pearance has not contributed to an erasure of the pre-Soviet image of L'viv to a degree comparable to the case of Polish names.

A combination of dominant Soviet and Ukrainian symbols was intended to create a Soviet Ukrainian image of the city. This was part of a larger project to create a political Soviet nation. Besides Russians, Ukrainians too became the prime targets of molding a single Soviet people. Soviet au​thorities were willing to tolerate some distinctive features of each group (largely aspects of folk culture) as long as they did not imply national differences. While historical memory plays a crucial role in shaping national identities, those manipulations were most visible in the realm of history.40
NEW UKRAINIAN IMAGE OF L'VIV,  1990-1997
Creating a new Soviet image had some success in different regions of Ukraine, but it proved to be a total failure in the case of L'viv. The erasure of the Soviet image of L'viv began in the last months of the Soviet regime. The first free elections in the Soviet Union (March 1990) brought to power in L'viv the first (in terms of all Ukraine) non-communist local government, both on city and on regional levels. A statement of the first session of the L'viv regional council, which elected the leading Soviet Ukrainian dissident Viacheslav Chornovil, described the L'viv region as an "island of freedom" that intends to "end the totalitarian system." The issue of a replacement of Soviet with Ukrainian national symbols became a primary concern for newly elected leaders. L'viv was the first city in the Soviet Union that re​moved the monument to Lenin (September 1990) and the first city in the Soviet Ukraine that introduced the Ukrainian national anthem and flag.41 Within the L'viv city council a committee for national and cultural sur​vival was formed, and among the first initiatives of this council was the renaming of city streets. The committee head, Yaroslav Svatko, worked with director of the L'viv Central Historical Archive, Orest Maciuk, to put to​gether an expert group for an elaboration of proposals that would be subse​quently submitted to the city council. The group comprised six persons— Orest Maciuk, Ivan Svarnyk, Andrij Dorosh, Roman Krypiakevych, Vol-odymyr Vujcyk, Bohdan Yakymovych, most of whom were professionally trained historians. The only exception was Roman Krypiakevych, a specialist in technical sciences. But as a son of the famous L'viv Ukrainian historian Ivan Krypiakevych, he inherited an archival collection from his father that included files on the history of L'viv streets. In a sense, the group reflected a dramatic history of the intellectual life in L'viv. Krypiakevych and Dorosh were the only two members who were second generation L'viv born intellec-
tuals. Families of the four others came from outside L'viv, including (as in the case of Svarnyk) eastern Ukraine. Because of their engagement with Ukrainian history, their academic careers suffered at the hands of the Soviet regime. Orest Maciuk was prohibited from defending his dissertation, and Volodymyr Vujcyk's book was banned because it ran against the Soviet scheme of Ukrainian history. Ivan Krypiakevych was harassed several times because of his involvement in cultural activities, finally losing his job in an academic institute. Ivan Svarnyk was expelled from L'viv University in the 1970s for reading and discussing allegedly anti-Soviet literature (such as works by Mykhailo Hrushevs'kyi, the dean of modern Ukrainian histo​riography, a head of the Ukrainian National Republic in 1917, and a Soviet academic from the 1920s to the early 1930s). Maryana Dolyns'ka, also expelled from L'viv University on the same charges, replaced Svatko in 1991 as head of the city's expert group for national and cultural revival.
Both Svatko and Dolyns'ka attended meetings of the group, serving as a liaison between the experts and the city council. Suggested names of streets were discussed at regular monthly meetings of the group, and after reaching a consensus, the names were proposed to the city council. With a few exceptions, there were no explicit conflicts within the group or between the group and the council. The experts, however, felt a constant pressure "from below," both from civic organizations and from individuals who wanted to commemorate their leaders and relatives by naming streets after them. No expert was ever paid for serving on the committee; they felt committed to their civic responsibility and their intellectual independence.
The expert group worked for seven years (1990-7) and submitted 550 proposals.42 At the beginning the work proceeded somewhat chaotically. But soon enough the experts elaborated several general principles.43 Some of them were of a non-political nature: names could not be repeated (to avoid complications for the post office or for taxi service) or refer to living persons.44 The other principles were, however, dictated by ideological con​siderations. The main aim was to remove names that created a Soviet image of the city. The experts sought to restore historical names of the city, some​times disentangling large Soviet-constructed streets into original pre-1939 smaller streets. The new names reflected the Ukrainian character of the city. Non-Ukrainian names were accepted as far their bearers had a direct rela​tion to the city's history or they were widely known beyond L'viv - but on the condition that the commemorative use of these names did not offend the national pride of Ukrainians. Street names also reflected historical real​ity: a street had to commemorate a person who actually lived there. While

selecting names from suggested pools, the committee took into consider​ation a prestigious or non-prestigious character of the street. The presump​tion was that a name of major importance could not be given to a street that far from the city center or was in a dire condition. And finally, there was a principle that was never publicized by the experts: they agreed to leave some street names unchanged in order to provide a way of commemorating contemporary politicians and intellectuals after their deaths.45
There were, however, frequent exceptions made to the overall guidelines. For example, some repeated street names were preserved, especially in the cases of Taras Shevchenko and Ivan Franko, the most famous Ukrainian na​tional figures, and of Danylo Halyts'kyj, a Ruthenian-Ukrainian prince who allegedly founded the city. Also, Franko Street, which was a large Soviet street made from original smaller streets, was left intact. Additionally, Taras Shev​chenko, Ivan Franko, and Danylo Halyts'kyj streets were not original histor​ical (i.e., pre-Soviet) names. Such was even more so with Lesia Ukrajinka Street - it was placed within the oldest historical part of the city. While Shev​chenko, Franko and Lesia Ukrajinka were the main figures of the Ukrainian national pantheon,46 their names were preserved, even though such street naming violated several basic principles elaborated by the committee.
Another interesting case involved Soviet Marshal Konev, who was able to capture the city from the Nazis while causing minimal destruction in the summer of 1944. In Soviet times, his name was given to one of the finest streets in the central part of the city. The renaming committee decided, however, to eliminate his name for he was allegedly responsible for mass human losses among Galician Ukrainians drafted to the Soviet army at the final stage of the war.47
The general idea was not just to create a Ukrainian image of the city but to promote a national version of Ukrainian historical memory as well. Prefer​ences were made to names of Ukrainian historical figures that were censured during the Soviet period. These names were chosen for the central and most populated streets with an intensive transport communication (Ivan Mazepa, Petro Doroshenko, Mykhailo Hrushevs'kyi,48 Volodymyr Vynnychenko, Symon Petliura, Stepan Bandera, and others). Another principle was to cover certain quarters with sets of names representing chapters of Ukrainian national history. Two large neighboring streets were given names of the Kiyv princes, Baptizers of Rus'-Ukraine - Ol'ha and Volodymyr streets; an​other quarter was covered by the names of the Ukrainian nationalist leaders in the 1920s to the 1940s: Jevhen Konovalets', Andrij Mel'nyk, Stepan Band-era, Roman Shukhevych. The center of the city was turned into a symbol of
unification of all Ukrainian lands striving for national liberation (so-called sobornist, a central idea of Ukrainian nationalism). The main square (for​mer Hitlerring and Lenin Square) was named Liberty Avenue (prospekt Svobody) and included a monument of Shevchenko in the center and a statue of Liberty facing the square from a roof of large adjacent building (a subject of pride for many L'vivites; L'viv was allegedly the only Soviet city that had its own statue of Liberty). This liberty - Shevchenko link is rein​forced in another way: Liberty Avenue is located next to Shevchenko Square. Two ends of Shevchenko Square are connected respectively with streets of Mykhajlo Drahomanov and Mykhailo Hrushevs'kyi, two eastern Ukrainian intellectuals who made major contributions to the Ukrainization of Gali-cian Ruthenians under the Austrian Empire. The link between Shevchenko Square and the Hrushevs'kyi Street is marked by a huge monument to Hrushevs'kyi, the so-called first president of the independent Ukrainian state (which he never really was; the first Ukrainian independent state - the Ukrainian National Republic - in 1918 was a parliamentary republic, and Hrushevs'kyi was head of the parliament). Three other adjacent streets have names of "presidents" of regional western Ukrainian states - Avhustyn Vol-oshyn (Trans-Carpathia), Yevhen Popovych (Bukovina), and Kost Levyts'kyi (Galicia). Another square, which borders Liberty and Shevchenko squares, bears the name of national unity (Soborna Ploscha).49
Among all Ukrainian names, a majority refers to modern Ukrainian history of the 19th and 20th centuries. The premodern national history is represented by the old Rus' (14 streets) and Cossack (32 streets) history that is, by the periods when Ukrainians according to the national paradigm of their history, either had their own national state or have fought for it. There are also local historical figures (10 streets) that were born or lived in L'viv who symbolize the Ukrainian character of the city in medieval and early modern times. The 19th century is represented exclusively by activists of the Ukrainian national revival. This group is divided in two more or less equal parts of Galicianers (58) and non-Galicianers (67) thus signifying the im​portance of L'viv and Galicia in modern Ukrainian nation-building. The largest number of these names (202) is dominated by 20th-century leaders and activists of Ukrainian nationalism. Again the history of Ukrainian nationalism became a subject conditioning selections. Some important rep​resentatives of liberal (Milena Rudnyts'ka), social democratic (Volodymyr Starosol'skyi), and non-Soviet communist (Roman Rozdol'skyj) trends were omitted, while the militant nationalistic trend was represented in much larger proportion and by more minor figures.

The focus on militants evoked serious tensions between the local and cen​tral authorities, both in the Soviet Union and in the independent Ukraine. In December 1990 and June 1991, in western Ukraine, three nationalist monu​ments, one dedicated to Yevhen Konovalets and one to Stepan Bandera, lead​ers of the Organization of Ukrainian Nationalists, and one honoring the SS Galicia Division (a Ukrainian force trained by the Nazis) were blown up, allegedly by the same KGB anti-terrorist unit that was used in Vilnius in Jan​uary 1991.50 While in western Ukraine the nationalist figures are considered central historical symbols of the Ukrainian movement for national indepen​dence, in eastern Ukraine even after 1991 they are treated by many as Nazi collaborators. The expert group suggested renaming a large street - the one that lead from the central railway station - after Stepan Bandera. The idea was that visitors arriving to L'viv and taking a tram to the city center would hear an announcement of Bandera Street. The suggestion was considered inappropriate, even by the dissident Viacheslav Chornovil, who was born in eastern Ukraine. He tried to persuade Orest Maciuk to postpone the renam​ing, suggesting that "[all other] Ukrainians will not understand us." The decision was postponed for several years, and the name was re-introduced during one of the last wave of renamings. Still, there were letters addressed from eastern Ukraine to the L'viv city council protesting the suggestion.51 Adding to this situation was the controversial erasing of such highly esteemed names for the Russian-speaking population such as Aleksander Pushkin and Myxail Lermontov; the latter street name was replaced by that of the fallen Chechen leader Dzhokhar Dudaev. Both renamings were made by the city council, without the consent of the experts who claimed a neutral position in the former and a negative position in the latter cases.52
The expert group should be given credit for the limited restoration of the former multicultural image of the city. The city council pressed the expert group to reduce the percentage of Russian names, but to no avail.53 As a result, the largest non-Ukrainian group is still represented by Russian names although the number has been significantly decreased (from 85 in 1986 to 33 in 1997). Among those street names preserved is a majority group of pre-Soviet names (Aleksaner Herzen, Ivan Turgeniev, Lev Tolstoy, Volodymyr Korolenko, Ivan Pavlov, and others). There is only one new name that refers to post-1917 Russian history - Andrei Sakharov Street, which was named immediately after his death. The Russian group is followed by a Polish group. In contrast to the Russian street names, Polish names increased (from 9 in 1986 to 17 in 1997) because of a limited restoration of some pre-1939 names.
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Another telling example of a reconstruction of the multicultural histor​ical heritage was a return of three old Jewish street names (Starojevrejs'ka, Diamand, Rapoport) that were obliterated by the Soviets and the addition of two new ones (Meyer Balaban and Shalom Aleichem streets). As to Starojevrejs'ka Street (old Jewish), there was discussion about which form of the name should be used. In the local Galician (Ukrainian, Polish, and German) tradition, the name of Jews was pronounced as "Zhydy" (Zydzi, Juden), while in the Russian language (and in Soviet practice) this form has a distinctive pejorative meaning in contrast to the neutral "Jevrei." Some committee members favored a restoration of the original historical name (Starozhydivs'ka), while Orest Matsiuk insisted on modifying it to Staro​jevrejs'ka to avoid offending Jewish people. Finally, his suggestion was accepted.54
Among all the L'viv streets that have historical names (410 in 1997), 20 percent are non-Ukrainian names.55 The number of street names of world famous persons has been significantly reduced (from 25 to 11) by the elimination of those names that were coded by the Soviet system as precur​sors of communist ideology (e.g., Darwin, Marat) or that were related to Soviet history (such as African American singer Paul Robeson, known for his sympathy to the Soviet Union). Among new ones in that group there is a street named after John Lennon. It was introduced on an initiative of local student organizations that submitted a petition signed by several hundred L'viv habitants. This proposal was initially denied by a majority of the experts, as it was believed John Lennon had nothing to do with either national or city history. It was accepted only on the insistance of the histo​rian Ivan Svarnyk. His argument was based on his own experience of the Ukrainian student dissident movement of 1970s, when John Lennon was a powerful symbol of nonconformity. After much controversy the street named for John Lennon was accepted; the case raised protests by some nationalistic minded former dissidents.56
CONCLUSIONS
The issue of renaming streets was regarded by the expert group as setting an example to be followed later by all Ukraine. Therefore it was done "quickly, almost without any mistakes."57 Available material does not permit us to know to which extent the L'viv experience is exemplary for all of post-Soviet Ukraine. Our comparison is limited, however, to very important cases of

Kyiv, capital of Ukraine, and Donets'k, the largest industrial urban center in eastern Ukraine. In Kyiv, a committee for renaming was formed in the last months of the Soviet Union. It had broader representation, including muni​cipal clerks, architects and historians. Professional historians came forward with proposals to commemorate some of Ukraine's national figures who were silenced during the Soviet regime. By 1997 only a few proposals of that kind were accepted and even fewer were related to central streets. To be sure, memory of the most notorious Soviet leaders has been obliterated in Kyiv, too. Their names were replaced, however, with ones referring to local rather than national history.58 This was not the case in Donets'k, where most of the population is composed of Russian speakers, who in significant numbers identify themselves as "Soviet."59 All the street names of the Soviet pedigree have been preserved in Donets'k, including streets named for Lenin, com​memorating the Soviet revolution, the 50 years of the Soviet Union, etc.60
It was not hard to find a source of intellectual inspiration for the L'viv renamings: as a member of the expert committee admitted, the city streets were thought to be an illustration of the Mykhailo Hrushevs'kyi scheme of Ukrainian national history. This scheme perceives the Ukrainian past more in an ethnic than in a territorial sense,61 and represents a relatively coherent narrative of a national history that has a powerful appeal to Ukrainian speaking Ukrainians.
In historical terms, the post-Soviet renaming of the L'viv streets finds clear parallels with some general patterns of the Polish renamings. The similarity between Ukrainian L'viv of 1997 and the Polish Lwow of 1938 (figures 5.2 and 5.3) is striking: in both cases the central part of the city is covered by an intense network of national and historical names. The princi​ple "cuius regio ejus historia" (who has the power, dictates history) is clearly displayed here. And in both cases, the ethnic concept of a nation prevails. Historical figures and symbols of other groups were permitted to the extent they fit into the paradigm (as symbol of a political or cultural assimilation of city ethnic minorities into the dominant group), or, if they were not, they were relegated to a second-rank status. Surprisingly, the two most repressive regimes - Nazi and Soviet - were more inclusive in those terms. But in the latter cases the local history became an object of more manipulations and silencing, than it was during different waves of the Polish and Ukrainian renamings.
The Polish and Ukrainian nationalizing projects are similar in another way: they represent the same mental structures while dealing with the past. In both cases the historical symbols and figures of the modern period (19th
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Figure 5.2   Streets and squares with Polish names
Figure 5.3    Streets and squares with Ukrainian names

to 20th centuries) clearly dominate over those from earlier times. The most famous national names are reiterated on the city map to reinforce an image of a national city. Such manipulations often were done at the price of sacrificing local history, especially pre-19th century history. This is under​standable given the fact that the pre-national local history reflects an ex​tremely multicultural character of the city, and, by definition, could not be successfully integrated into a paradigm of a national history. While none of the renaming committee members referred to the Polish example, it is hard to judge whether in the Ukrainian case they borrowed and inherited intel​lectual schemes of Polish nationalism,62 or whether the similarity between the two projects reflects a common sense of any nationalizing scheme.
One cannot overlook, however, some internal weaknesses of the Ukrai​nian project. The nationalization of urban space requires some balance between tradition and modernity. "The political pedagogy of form sought to couple two different aspects: the proud search for a founding myth of the national reality, fixed in the past, anchored to the past, nurtured by the past, and the equally proud affirmation of the new modernity."63 None of this was successfully completed in L'viv. When it comes to the tradition, there are evident gaps in representation of some periods and names. But a much more important failure deals with modernity. In a local Ukrainian news​paper there were angry voices: "the renaming of the streets . . . was a brilliant evidence of the poor capacities of Ukrainian intelligentsia to govern efficiently the city, not to mention the [Ukrainian] state"64 The implication is that instead of promoting economic reforms that could serve as a model for all of Ukraine, the city government was preoccupied with a restoration of historical memory. Vasyl' Kuibida, the city's mayor from 1994 until early 2002 and his team, composed of younger and reform-minded persons, tried to launch an ambitious program to transform L'viv into a major European tourist center. Due to their efforts, in 1998 the city was granted the status of a UNESCO world heritage city. Most likely, tourists from abroad would be most interested to see the multicultural legacy of the city. Judging by the street names, it would not exactly be the thing they would encounter here. It is hardly a coincidence that the Kuibida delayed the further Ukrainization of street names, much to the frustration of the expert group.65
The project of transforming L'viv into a touristic center has not been successful so far. Buildings in the historical center are falling apart, the city lacks adequate urban infrastructure, and since 1994 the city has experienced steady depopulation. In the words of an American journalist, "no Ukrainian city is more European or more democratic. And few are poorer."66 Recently
there emerged a group of younger intellectuals, professionals, and business leaders who tried to launch an alternative concept of city development.67 To a large extent, they are opposed to the city council, blaming it for succumb​ing to post-Soviet bureaucratic games (bribes, postponing of decisions, etc.). They are connecting perspectives of future developments with a revival of civic initiatives "from below." One of their initiatives referred to John Len-non Street: they called local inhabitants to bring it in order, without Soviet-style pomp and splendour that usually accompanies such activities whenever initiated by order from above.68 One wonders if a new wave of renamings would start in the city if this group would eventually come to power.
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