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The sixteenth century Reformation spread quickly through the Slavic 
territories. It did not meet any major obstacles, since even before Luther, 
Bohemia experienced the H ussite “pre-Reformation,” which had spread in part 
among the other Slavic peoples — Slovaks, Poles, Croats and also had affected 
the East Slavs.1 Already in the middle of the sixteenth century wide strata of 
the Polish nobility and the urban population were steeped in Luther’s and 
Calvin’s teachings. As a result of synthetic works2 the history of the Polish 
Reformation is quite well known even in the non-Slavic countries. The 
same is true of the other Slavic Reformation movements: Slovak, Czech, 
and Slovenian. However, the Ukrainian participation in the Reformation 
is almost never mentioned. It is true that this movement was not wide
spread among Ukrainians, but it is equally true that some prominent 
Ukrainians participated in it and left quite a number of literary works. 
Usually these Ukrainian Protestants are treated as part of the “Polish 
Reformation” despite the fact that they joined Protestantism as former 
Greek Orthodox believers, that their activity had been confined to the 
Ukrainian ethnographic territory, and that their influences undoubtedly 
affected the Ukrainian population.

It is true that Ukrainian Protestantism belonged to the extreme trend of 
the Protestant movement, the so-called “Socinianism,” “anti-Trinitarianism” 
or “Unitarianism,” which is of lesser interest for historians of the Reforma
tion. Meanwhile, this exi:remely rationalistic trend, with its rejection of 
the divine Trinity and its limitation of the divinity of Christ, found in 
Poland its ultimate elaboration and theological formulation. The influence 
of this “Polish” anti-Trinitarianism, was considerable even in Western Europe: 
it suffices to mention its influence upon Hugo Grotius (who succeeded in 
publishing the basic theological works of the anti-Trinitarians in many vol
umes: Bibliotheca Fratrum Polonorum) or upon Spinoza, Locke, Milton,
* This is a reprint from Archiv, yugozapadnoi Rossii and Kievs\aia starina, 1882 and it is 
published as the fifth in the series of translations of Ukrainian source material, (v. The 
Annals, No. 1).

This article is one of the most interesting works on Protestantism in the Ukraine of 
which little is known.

We publish the chapters X, 33, XII slightly abbreviated.
1 F. Erlenbusch (D. Čiževsky), “Husitsví a vychodoslovanské sekty,” Co daly naše zeme 
Evropě a lidstvu, Prague, 1940, pp.90-92.
2 The best review of this problem is found in the German work: K. Völker, Kirchen- 
geschickte Polens, Berlin und Leipzig, 1930.
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and Newton. In the Grotius’ collection we find many references to Ukrain
ian anti-Trinitarians who in the author’s opinion are “Pôles.” It must be 
said that the Ukrainian anti-Trinitarians turned their attention to America, 
a country in which they thought they could popularize their teachings. The 
reader will find mention of this fact on page 490 of Levytsky’s text.

Polish literature concerining the anti-Trinitarians is voluminous and even 
now continues to increase. American literature also possesses good works 
on anti-Trinitarians.3 The history of anti-Trinitarianism among the other 
Slavic peoples of Poland, the Belorussians and the Ukrainians, was only 
described in one work, written by the prominent Ukrainian historian, Orest 
Levytsky, who could not become a University professor under the tsarist 
regime. His works are very rich in factual material which was collected 
from almost unknown archival sources. His works on “Socinianism in the 
Ukraine” appeared as early as 18824 and proved to be so factual and objec
tive that when in 1921 the editor of the newly created journal “Reformacja 
w Polsce” began to publish data on Protestant history in Poland he re
printed in the second volume5 the greater part of the article without any 
change. The part which is presented here in English translation does not 
need much additional clarification. Moreover, we fear that a large amount 
of the archival material which could supplement this article was lost 
during the last war. Of course, Levytsky limits himself to the “external 
history” of Socinianism in the Ukraine and does not dwell on the literary 
works of the Ukrainian Socinians. Other scholars, however, dealt with this 
aspect.®

The origins of Polish anti-Trinitarianism go back to the middle of the 
sixteenth century, but its development and the unification of the separate 
groups into one organization is closely connected with the stay in Poland 
of the Italian anti-Trinitarians: Francesco Stancaro (1559), Lelio Sozzini 
(1558) and his relative, Fausto Sozzini (1579). The basic force which 
helped anti-Trinitarianism and the other Protestant religions in Poland (as

a Earl Morse Wilbur, Our Unitarian Heritage, An Introduction to the History of the Uni
tarian Movement, Boston, 1925, p. XIII and 495, c£. Harvard Theological Studies, XIII, 1932. 
bn- -recent times the English bibliography pertaining to the same problem had been en
larged by Wilbur’s (1) A History of Unitarianism, Socinianism and Its Antecedents, Cam
bridge, Mass., 1945. (It should be noted that this work greatly improves upon the previous 
work of the same author, written in 1925.) (2) A Bibliography of the Pioneers of 
the Socinian-Unitarian Movement, 1950. (3) A  History of Unitarianism and Socinianism in 
Transylvania, England and America, Cambridge, Mass., 1952, as well as H. John McLach- 
lan’s Socinianism in Seventeenth-Century England, London, 1951. Compare also the new
est remark of Leslie Makin Oliver, “An Early Socinian Publication in England,” Harvard 
Library Bulletin, VII (1953) 1 p. 119 ff.
4 Kievs\aia starina, 1882, No. 4, pp. 25-57; No. 5, pp. 193-211; No. 6, pp. 401-32. 
During the same year this work had been republished in the A r\h iv  yugozapadnoy Rossii.
5 Reformacja w  Polsce, Kra\6w, II, 1922, pp. 202-34.
e In addition to older works, consult the Polish bibliography by Estreicher.
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well as in the whole of Europe) were noblemen—Maecenases, who protected 
and supported the communities, schools, and printing houses. From 1569, the 
city of Rakow was the major center of anti-Trinitarianism in Poland. It had 
a school (from 1602, an Academy, i.e. a university) in which the Polish 
and foreign Socinian scholars gathered. In this school young people were 
educated, theological literature printed, and theology, as a science, culti
vated. The leading representatives of Ukrainian Socinianism were pro
duced by this school.

Some influential Belorussian and Ukrainian Orthodox nobles were at
tracted by Lutheranism and Calvinism, others were among the anti-Trini- 
tarians. Levytsky gathered materials relative to the Ukrainian anti-Trini- 
tarian problem in Galicia, Volynia, and the Eastern Ukraine. The latter 
was called Ukraine in a somewhat narrower sense of the word. The 
prominent Ukrainian families of Chaplych-Shpanovsky, Senyuta, Pron- 
s’ky, Kyshka-Hois’ky and many others were anti-Trinitarians. They stud
ied partly in foreign countries7 and partly in Rakow. They organized on 
their estates, which sometimes included hundreds of villages and towns, 
Socinian parishes, schools, and printing houses. In the first part of his work, 
Levytsky presents certain facts of Ukrainian Socinianism in Galicia and 
Volynia and of the Socinian communities which played a leading role in 
the history of Polish Protestantism. Such communities were in the follow
ing localities: Lyakhivtsi, Halychanky, Hoshcha and also in Kyselyn, the 
home estate of the Chaplych family. Here the Chaplychs intended to create 
some sort of “Sarmatian Athens.” Unfortunately, Levytsky pays little atten
tion to the literary activity of the Ukrainian Socinians. Their works, written 
in Latin, are known to us merely by name.8 The number of Slavic works 
is rather limited. However, it must be mentioned that the Socinians made 
numerous attempts to translate the Bible into the vernacular. Levytsky’s refer
ences to the association with Socinians of Ukrainian leaders and writers who 
did not belong to the sect (let us recall, for example, the author of the first 
Ukrainian grammar and the first Ukrainian dictionary, Lavrentiy Zizaniy) 
are of special merit.

Levytsky concludes the first nine chapters of his work with the descrip
tion of the persecution by the Polish government of the Socinians, who lived 
in the Western Ukrainian territories. This persecution began at the end 
of the sixteenth century and assumed rather severe forms in the late twen
ties of the seventeenth century. At that time a number of judicial processes

7 One can find data on the Ukrainians who studied in foreign countries during the six
teenth and seventeenth centuries, in the supplement to the article of Dr. Domet Olianchyn, 
“Aus dem Kultur—und Geistesleben der Ukraine,” Kyrios, II, 1937, No. 3, pp. 264-78, No. 
4, pp. 35-66. (There were a few hundred Ukrainian students at foreign universities in 
the sixteenth and the first half o:: the seventeenth centuries.)
8 Research on the Ukrainian Socir ians’ literary works should be undertaken. Some of these 
tvorks, especially those written in Latin, are accessible in foreign countries.
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were launched against the protectors of the Socinian movement, for ex
ample, against the Chaplychs, Senyutas and others, pastors and professors. 
By the second half of the seventeenth century, Ukrainian Socinianism in the 
Western Ukrainian territories was suppressed. Governmental oppression 
contributed to this extensively.

There is some interesting material on Socinianism in the anti-Socinian 
poems, which were published by S. Shcheglova in 1915; these poems, num
bering about one hundred, date from the end of the sixteenth century. They 
demonstrate a good poetic technique. Written in the Ukrainian variant of 
Church Slavonic, they are directed against the Ukrainian Socinians. This 
source material on the history of Ukrainian Socinianism was accessible only 
after Levitsky had published his article.

We publish this part of Levytsky’s work dealing with the Eastern Ukraine, 
below.

X.

There is no definite evidence as to how early Socinianism ap
peared in the Ukraine. Knowing the constant relations between 
Volynia and Kiev, we can assume that Socinianism appeared in 
the Ukraine and Volynia simultaneously. In one of the polemical 
works of the Jesuit Father, Żebrowski, published in Cracow in 
1597, it is stated that “it is superfluous to guard the country’s fron
tiers against the Turks, when the newly baptized, these Turks of 
the interior, settle down at Podhor’e and Volynia and reach Kiev 
itself ”9 Let us remember that Ivan Chaplych-Shpanovsky held the 
position of Kievan castellan just at this time. Socinianism first ap
peared and flourished in the part of the Ukraine bordering upon 
Volynia, that is, the Zhytomyr district. Here, at the end of the 
sixteenth and the beginning of the seventeenth century, we find 
the nobleman, Petro Ivanových Peresytsky, the owner of a house 
and an estate in Zhytomyr, among the adherents of the new sect. 
He held the mortgage of the estate of the Lithuanian vice-treas
urer (podskarbiy) , Ostafiy Tyshkevych, in the village of Yankovtsi.10 
In 1611, Peresytsky, who was then quite old, entered his spiritual 
testament in the Zhytomyr town records. This writing reflects

* Adam Jocher, Obraz bibliograficzno-historyczny literatury i nau\ w Polsce, t. II, p. 133. 
10 Zhytomyr district, on the river Kodynka.
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the influence of Socinianism. In it he asked his son, Andriy, to 
bury him according to the Socinian custom in “the garden of the 
estate” and to donate in his name thirty Lithuanian \opa for the 
poor and the needs of the community to the zbor (i.e. the Socinian 
community) of Chernyakhov and also thirty Lithuanian \opa to 
the Lublin community.”11 Thus, we learn that a fully organized 
Socinian community already existed in 1611 in the town of 
Chernyakhov (Zhytomyr district) and that this community cared 
for its indigent members and received monetary support from the 
richer members for this purpose and to cover other ecclesiastical 
needs. Undoubtedly, this community possessed its own house of 
prayer and maintained a pastor. Soon afterwards the town of 
Chernyakhov attained the same importance as a center of Socinian
ism in the Ukraine as Kyselyn did in Volynia and its owners, the 
Nemyrych family, became just as zealous in protecting the sect 
as were the Chaplychs in Volynia. The Nemyrychs were descended 
from an old South Rus’ family which owned large estates in the 
Kievan and Volynian voyevodstvos; many were known as zealous 
defenders of the Orthodox faith and as founding members of the 
religious fraternities. Stepan Andriyovych Nemyrych, the Kievan 
vice-steward ( pod\omoriy) and Ovruch bailiff, who lived in the 
first quarter of the seventeenth century, was the first of that family 
to become an advocate and protector of Socinianism. His family 
relations were almost exclusively limited to Socinian families; his 
wife, Marta Voynarovska, was a descendant of Ukrainian nobles, 
the Voynarovskis, who were followers of the Socinian sect. One 
of the daughters of Nemyrych, Kateryna, married Pavlo Kryshtof 
Senyuta-Lyakhovetsky. The other, Elena, married Nicolas Liu- 
benecki, a member of a well-known Socinian family in the Lub
lin voyevodstvo. In Little Russian political history Stepan Nemy
rych is known for participating in the commission which was set 
up by the Polish government in 1625. This commission sought 
to organize the Cossacks after their defeat at Kurukovo. In all 
probability it was he who founded the Socinian community in 
Chernyakhov.

Stepan Nemyrych had three sons: Yury, Vladyslav and Stepan.

11 Kniga grodskßia zhitomirs\aia, a. 1611, No. 12, p. 205.
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They were reared from childhood in the Socinian religion and 
contributed much to the sect’s progress, as did their father. After
wards the oldest, Yury, became widely known for his participa
tion in Little Russian political affairs under Khmelnytsky and his 
successor. It appears that Yury Nemyrych, as a youth, studied at 
the Rakow Socinian Academy, where he became a friend of 
Fausto Sozzini’s grandson, Andriy Vyshovaty, later a prominent 
Socinian leader and writer. In 1631, Yury Nemyrych and his 
friend, Vyshovaty, together with Olexander Chaplych, Mykola 
Liubenecki, Petro Sukhodolsky and other coreligionists, went 
abroad to perfect their education. From Danzig, the young peo
ple went to Holland where they visited Leiden and Amsterdam 
Universities. Here they met the Polish Socinian, Krzysztof Arci
szewski, who almost succeeded in persuading them to go to 
America to organize a Socinian colony. Arciszewski carried out 
his plan, but our travelers went to England and then to France. 
Here they attended the Sorbonne and heard the famous Hugo 
Grotius.12 Upon returning home, Yury Nemyrych proclaimed 
himself a zealous advocate of Socinianism and helped to propa
gate it in the Ukraine. Socinian writers can scarcely find adequate 
words of praise for him and his services to their sect. Gifted by 
nature with a lively and energetic character, possessing an innate 
intelligence and an excellent education and taking advantage 
of his position as a noble and his wide connections in 
the Senate and at Court, Nemyrych typified the powerful Socinian 
patron, similar to Kyshka in Lithuania and Yury Chaplych in 
Volynia. He quickly gained a leading position among the Ukrain
ian nobility and often assumed various social and political duties. 
He never forgot the interests of his sect in carrying them out. 
Thus, in 1637 he was elected to the Lublin Tribunal as a deputy 
of the Kievan voyevodstvo and, as a result of his efforts, a public 
debate between the Jesuits and the Socinian scholars, who had 
been expelled in 1627, took place in Lublin. In 1638 the well-known 
Rakow catastrophe occurred. As a deputy participating in the 
Warsaw Diet, with the help of Andriy Vyshovaty and other reli
gious friends, Nemyrych tried to do his best to stop the blow

12 Biblioth. Antitrinitariorum, pp. 231-33.



directed against the Rakow community. But when his efforts 
proved unsuccessful, he openly protested against the violation by 
the diet of fundamental state laws which guaranteed to all the 
freedom of religious convictions. His protest was recorded in 
the judicial books.13 After this incident he devoted his efforts to 
the organization of the sect’s affairs in the Ukraine with renewed 
energy. At the same time, as the Chaplychs and other Socinian 
leaders planned to regain in Volynia what the sect had lost in 
Rakow, Nemyrych was similarly occupied in the Ukraine. After 
his father’s death he was the guardian of his younger brothers 
and the numerous estates of the family were concentrated in his 
hands. This enabled him to aid and protect his coreligionists. 
In addition to the community which already existed in his family 
center, Chernyakhov, he organized similar communities on his 
other estates in the Ukraine. After the Rakow debacle, Nemy
rych provided refuge for the exiled Socinian pastors and scholars. 
The three Statorius or Stoinski brothers were among them and 
afterwards, the oldest, Ivan, became the pastor in the town 
of Lyakhovtsi with Petro Senyuta and, as we have mentioned, 
was sentenced by the tribunal, incurred infamy, and was de
prived of his nobility. Another Stoinski, Krzysztof, remained in the 
service of Nemyrych for a long time and was invaluable in organ
izing the sect’s affairs. For this loyal service, Nemyrych granted 
him one of his estates, the village of Miniyky (at present the village 
is in the Radomyshl district).14

In propagating Socinianism in the Ukraine and in organizing 
the sect’s communities, Nemyrych had other collaborators. One 
of the closest was his relative, Stepan Voynarovsky, the huntsman 
(lovchiy) of the Kievan voyevodstvo. At Voynarovsky’s estate in 
Shershni (Radomyśl district), which was formerly owned by 
Stefan Nemyrych and settled by him, a Socinian community 
existed, probably organized by its earlier owner.

At the time a man lived in the Ukraine who was quite famous 
in the history of the Socinian sect. He devoted all his energy and all 
his faculties to its interests and ended his life in exile: a certain
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” 1bid., p. 278.
14 Kniga grods\aia zhitomirs\aia, 1646, No. 17, p. 226.
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Samuel Prypkovsky. Judging by his active participation in the busi
ness of the diet of the Kievan voyevodstvo, we must conclude that 
he belong to the ranks of the resident nobility of this voyevodstvo 
and possessed property there.15 Samuel Prypkovsky, a learned man 
and an extremely prolific writer, was the author of over fifty works. 
Among them we find the following types: theological and histori
cal treatises, polemical articles, apologetic treatises, biographies, 
panegyrics, epitaphs, hymns, elegies, poetic paraphrases and so 
on.16 Despite the variety of forms, Prypkovsky’s works are unified 
by the subject matter, since they all attempt to explain or to defend 
the Socinian sect and its teachings. Prypkovsky’s literary activity 
started as early as 1628; in this year he published in Holland under 
the pseudonym, Iriney Filalet, his work: De pace et concordia 
ecclesiae. This was republished in 1630 and soon translated into 
German. Of the other works of Prypkovsky most probably written 
while he stayed in the Ukraine, we shall mention the following: 
A Panegyric in Honor of King Wladislaw IV, written in 1633; The 
Biography of Fausto Sozzini, in 1636; A Short Inquiry into Faith; 
A Panegyric in Honor of King Wladislav IV, written in 1633; The 
published in 1646; A Composition on the Evil of Monasticism; A 
Hymn to the Words of the Apostolic Symbol, and others. Besides 
Prypkovsky, Yury Nemyrych, a powerful patron of the Ukrainian 
Socinians, also participated in literary activities. A treatise is 
ascribed to him, the title of which, Sand, a Socinian bibliographer, 
gives in Latin: Periphrasis et paraphrasis Panopliae Christianorum. 
It is believed that he also wrote prayers and hymns for the local 
Socinian communities. These were published in 1653.17 These facts 
indicate a nascent literary movement among the Ukrainian Socin
ians similar to the one which occurred a little earlier in Volynia.

In the forties of the seventeenth century, Socinianism in the 
Kievan Ukraine reached its highest stage of development. Among

15 The name of Samuel Prypkovsky is found among the Kievan nobility who in 1645 
signed a protest against the decisions of the provincial diet held during that year in Zhy- 
tomyr. A r\h iv  yugozap. Rossii, Part 2, Vol. I, p. 279. A little earlier, in 1634, we even find 
Pripkovsky in the role of speaker or marszale\ of the Zhytomyr Little Diet. Kniga 
grods\aia zhitomirs\aia, 1643, No. 16, p. 9.
16 See the full account of Prypkovsky’s works in Sand, Biblioth. Antitrinitariorum, pp. 123- 
26.
17 Bibliotheca Antitrinitariorum, p. 145. Later we shall name the other works of Nemyrych.



the local nobility the number of its adherents was so great that 
at times they themselves filled the local diets and constituted a 
dominant party. In regard to the propagation of Socinian teach
ings among other classes in the Ukraine, one cannot say anything 
definite because of the lack of data. It can be conjectured, how
ever, that there were people from the larger cities and towns such 
as Zhytomyr, Ovruch, Chernyakhov, Shershni, etc. among the 
followers of the sect. Nothing definite is known about Kiev in 
this respect except that during the first years of the Kiev Mohyla 
Academy the teachers had to defend themselves several times 
against the suspicion of being Calvinists and Arians rather than 
Catholics or Uniats. According to the story told by Silvester Kos- 
sov, then a prefect of the Academy, such a rumor once aroused 
such a terrible stir among the Kievan middle class and the Cos
sacks that the members of the Learned College “after their con
fession, began to think that they would be thrown into the Dnieper 
as feed for the sturgeons or that one would be killed by fire and 
the other by sword.”18 Socinianism became such a prevalent fea
ture in Ukrainian social life that it was among the topics most 
discussed in society. Often sharp disputes arose which caused quar
rels, fights, and, sometimes, even ended in death. Thus, in the record 
books of 1643, there is the complaint of the Catholic noblemen, 
Yan and Martin Krentowski, against Ivan and Yakiv Bohutsky. 
It states that Mykola Krentowski, a brother of the plaintiffs, 
while a guest in the Bohutsky home in Nekrasky,19 was present at 
a discussion of the tenets of the Socinian sect The hosts tried to 
Drove its superiority over the Catholic religion and, indecently and 
blasohemously, disparaged the latter. In turn, Krentowski tried to 
defend his religion and, finally, unwilling to listen to the blas
phemy, wanted to leave the house; but their dispute reached such 
a point that it soon turned into a quarrel and then a fight. The 
hosts unsheathed their swords, summoned their servants to heln 
them and injured their guest so severely that in a week he died.20 
Of course similar cases created nothing but irritation with the

18 Mitrop. Makari, Istorlia russ\oi t$er\vi, Vol. XI, p. 490-491.
Today Krashy—a village in the Kiev district near the town of Yasnohorodka.

10 Kttiga grods\aia zhitomirs\aia, 1643, No. 16, p. 192.
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Socinians among the Catholics and caused the Catholic clergy 
to instigate their persecution, which actually soon followed.

At that time the Ukrainian group of Socinians was helped 
by a new zealot who had acquired great fame for his missionary 
activity and who was considered one of the most learned men 
among the sect’s representatives. This was Andriy Vyshovaty. Ac
cording to the decisions of the Socinian synod, he was appointed 
chief pastor of the Socinian communities in the Ukraine. He ar
rived to take up his new duties in 1643. At the beginning he settled 
on the estate of Stepan Voynarovsky in the town of Shershni. 
Meanwhile, Yury Nemyrych, the friend of his youth and com
panion in his travels in foreign lands, had often invited Vyshovaty 
to visit him and now wanted to see him. At this time he was 
headed for his Orel estates and invited Vyshovaty to join him. 
While crossing the Dnieper river with him, he spoke to him as 
follows: “According to tradition, your namesake, the Apostle An
drew, preached the Holy Scripture to the Scythians and neighbor
ing peoples in this place. You, too, come with me and do the 
same.”21 We do not know whether Vyshovaty preached the So
cinian Gospel in the Left Bank Ukraine, but he did not remain in 
the Kievan Ukraine for a long time; in the following year, i.e. in 
1644, he received a new appointment to inspect the Socinian com
munities in Volynia. Here he remained until 1648 and lived 
in Kyselyn, Berestsk, Halychany, Ivanychi and other places, consol
ing and encouraging his coreligionists who at that time were being 
severely prosecuted by the Catholic clergy. Once Vyshovaty himself 
was summoned to court for performing the divine service publicly 
in Rafalovka and barely escaped banishment from his native land. 
At this time he married Olexandra Rupnevska, the daughter of the 
Socinian pastor of Berestsk; Olexandra Rupnevska’s sister had been 
married to a Volynian Socinian, Adam Hulevych-Voyutynsky. 
The marriage was celebrated in the village of Halychany, at the 
home of Olexander Chaplych. According to Vyshovaty’s biographer, 
the wedding was performed in accordance with “the regular sacred 
rites of the Church.” We can conclude from this that there existed

21 Biblioth. Anitrinttariorum, p. 236.



a special wedding ritual among the Socinians. In 1649, Vyshovaty 
was appointed chief pastor of the Lublin district.

A trying period ensued for the local Socinians which coincided 
with Vyshovaty’s withdrawal from the Ukraine. For a long time 
the zealous Catholics had viewed the growing success of the sect 
in the Ukraine with discontent and treated its chief patron, Yury 
Nemyrych, with open hostility. At the beginning of 1640, when 
Nemyrych attempted to obtain the post of the Kievan vice-steward 
(pod\omoriy), he was openly denounced by the Kievan Bishop, 
Alexander Sokołowski, and by Ivan Tyshkevych, Kievan voyevoda 
and bailiff of Zhytomyr, who was well-known for his intolerance. 
Speaking in the interests of the Catholic Church, they objected 
to the post being given, to such an atheistic Arian. However, the 
King did not consider their objections and granted Nemyrych the 
post. It was said that Nemyrych had vowed to accept Catholicism. 
According to custom, Nemyrych had to take a solemn oath before 
the Kiev zemsky court; but he preferred to perform this ri
tual in Zhytomyr in the bailiff’s absence, while the reporting Little 
Diet was in session there. This Diet was made up almost exclusively 
of Socinians and its speaker (marszałek) was the well-known 
Samuel Prypkovsky. Conscious of the friendly atmosphere, Nemy
rych indulged in a joke which caused him much trouble later. One 
of the Diet asked, “As a Socinian, will he take the oath according 
to the regular ritual in the name of the Holy Trinity?” Allegedly, 
Nemyrych blasphemously quipped that to attain his end, he was 
ready to swear not only in the name of three but even of four. 
This was reported immediately to the bailiff Tyshkevych, who 
protested and demanded that his protest be entered into the Diet’s 
records. The speaker of the Diet, Prypkovsky, refused to carry out 
the bailiff’s demand. Then Tyshkevych presented his complaint 
against Nemyrych and Prypkovsky to the Lublin Tribunal.22 Here, 
he also presented as evidence a work of Nemyrych which had passed 
from hand to hand in the Ukraine and which contained some hor
rible blasphemies (“a writing full of horrible blasphemies against 
our Lord”). The Tribunal took the entire affair seriously and ap
pointed the Kievan Bishop to investigate the charge closely. Nemy-
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22 See Tyshkevych’s complaint in the Kniga grods\aia zhitomirs\aia, 1643, No. 16, p. 9.
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rych realized the danger of his position and through his relative, 
Crown Referendary (referendarz) Wacław Leszczyński, a priest 
he succeeded in influencing the examining Bishop. He satisfied 
some of the Bishop’s past grievances and gave him the hope that 
he would accept Catholicism. Satisfied, Bishop Sokołowski made 
known to the Tribunal and to the King his belief in Nemyrych’s 
innocence. He considered the blasphemous expression against the 
Holy Trinity as untrue. As to Nemyrych’s written work, the Bishop 
said that it was composed without the idea of offending the Catholic 
religion and his only purpose was to see how the Catholic theologians 
would reject such heretical deviations.23 The withdrawal of these 
charges momentarily improved Nemyrych’s position but infuriated 
his enemy, Yan Tyshkevych, who did not hesitate to accuse the 
Bishop publicly of his flattery of men and lack of zeal for the glory 
of God. The second affair of Nemyrych had a less happy outcome. 
At the same time as the accusation of blasphemy, Nemyrych was 
summoned to appear before the court for concealing Rakow Socin- 
ian pastors and scholars, the three brothers Stoinskis, and for or
ganizing the new Socinian communities on his estates in the Zhyto- 
myr district; in general, for propagating heresy. The prosecutors in 
the affair were: the Zhytomyr church warden, the priest Sebastian 
Žebrowič, and the noblemen, Nikolai Wyszpolski and Krzysztof 
Unitowski. There is no doubt, however, that the moving force of this 
whole action was Tyshkevych, the Zhytomyr bailiff. The Court 
summoned Nemyrych and the brothers Stoinskis. The eldest, Yan, 
immediately took refuge at Lyakhovtsi, where, as mentioned above, 
he met his fate. The two others sought safety in other places. At the 
beginning, in July, 1634, the Kievan town court investigated the mat
ter but did not finish deliberations and therefore it was sent to the 
Lublin Tribunal. More than forty local noblemen were summoned 
as witnesses, many of whom were Socinians. Now there was noth
ing that could save Nemyrych from the severity of the Tribunal. 
His powerful connections in the Senate and at Court and even 
the personal sympathy of King Wladislaw could not help him. In
1646, Yury Nemyrych was sentenced to pay 10,000 chervonets and

See Bishop Sokolowski’s letters addressed to Nemyrych and Leszczynski*s referendum, 
Kniga grodsĄ. luts\aia, 1643, No. 2160, pp. 533-35.



ordered to close the sect’s communities on his estates.24 This fine was 
mentioned by the Polish dissidents in the Warsaw Diet of 1647 when 
they complained to the Government about religious persecutions.

At the same time an event occurred in Warsaw which dealt 
a new and severe blow to the Socinian sect in Poland. At the be
ginning of 1640, one of the most learned Socinian representatives, 
Jonas Schlichting, a former teacher at Rakow Academy, published 
a book about the Symbol of Faith: Confessio fidei christianae. 
This contained the most precise and complete exposition of the 
sect’s teachings, primarily expressed by passages from the Bible. The 
Socinians expected a great deal from this book and therefore they 
published it at once in several languages. Schlichting’s confession 
was indeed a great success; it circulated widely all over Poland 
and tempted the faith of many. There is evidence that it was 
extremely popular in Volynia and in the Ukraine, “to the great 
detriment of Christian souls.”25 The Catholic clergy could not for
give the author and in 1647, by a decision of the Diet, Schlichting’s 
confession was burned publicly by an executioner, and the author, 
who had fled abroad, sentenced in absentia to a deprivation of his 
honor and confiscation of his property. The Diet also issued a 
decree which closed all Socinian schools and printing houses in 
Poland and forbade all Socinian works which were already printed. 
Also, it was announced that anyone caught printing such material, 
circulating or even storing such books, would be banished and his 
property confiscated.26 This decree threatened the Socinians with 
serious consequences and gave their enemies a new weapon. How
ever, its effect in Volynia and the Ukraine was not immediately per
ceived. We do not know whether Nemyrych carried out the Tri
bunal’s decision to close the Socinian communities in Chernyakhov 
and on his other estates, but we do know that one of the Stoinskis 
(Krzysztof) soon reappeared in the Ukraine and in 1646 even

24 Kniga grodskßia zhitomirs\aia, 1643, No. 16, pp. 31-35, 45-46. Dzieje \osciólów w yz
nania helwec\iego w Malej Polsce, p. 285.
26 Nicolas Cichowski, a Jesuit, bears witness to this. On many occasions he polemicized 
with Schlichting and his Confession. Jocher, Vol. II, p. 535.
88 Stan Osvietsim’s Diary, Department of Manuscripts, Institute of Ossoliński, Lviv, No. 
224, pp. 978-979.
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raided the estate of the Zhytomyr vice-bailifï, Krzysztof Cisowski.27 
In 1648 we find him in the service of Stepan Nemyrych. Together, 
they appropriated estates of other people throughout Volynia. In
1647, a new person, one of Vyshovaty’s relatives, a certain noble
man, Benedict Vyshovaty, appears in Yury Nemyrych’s service.28 
Hence it is obvious that the decrees of the Diet and the Tribunal 
did not frighten the Socinians in Volynia and the Ukraine very 
much. They apparently did not consider laying down their arms. 
However, the days of the sect’s existence were numbered, although 
its enemies who desired its downfall did not foresee this. They 
looked to Warsaw and Lublin and hoped that the doom of the 
Socinians would be prepared there; it did not come from there 
and occurred sooner than they expected. On the Dnieper rapids 
and in the remote villages and homesteads of the Ukraine the 
spark of the people’s anger glowed and suddenly burst into a 
terrible flame over the South Russian land and shook the founda
tions of Poland, a state ruled by the Catholic nobility. This catas
trophe was not directed against the Socinians at all but rather 
against their enemies. However, in the fire of the people’s passions, 
South Russian Socinianism met its auto-da-fé. As was said by the 
Ukrainian rebel leader, “the damp wood burns along with the dry.”

XI.

As soon as the news of the Polish defeat at Zhovti-Vody and 
especially at Korsun’ became widely known, a popular uprising 
spread over the entire Ukraine, Volynia, Podolia and Red Rus’; 
there were even repercussions in distant Belorussia. Everyone that 
was non-Russian and non-Orthodox or, rather, everyone that was 
socially above the masses, was gripped by fear and fled post-haste 
to Poland and Lithuania proper. The South Russian Socinians 
along with the nobles of other religions (including even the Ortho
dox) also tried to save their lives by flight, but many perished at 
the hands of the Cossacks. Many perished at the siege and 
capture of Starokonstantyniv by Khmelnytsky, where the Socinian

"  Kniga grodskßia Zhitomirskaia, 1646, No. 17, p. 226.
* Ibid., 1650, No. 19, p. 595.
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and the other fleeing nobility had sought refuge. The same tragic 
fate befell the other Socinian communities in the ethnographically 
Polish territories of Lublin and Sandomierz. Andriy Vyshovaty 
escaped from there to the borders of Prussia. His biographer re
cords the rumor that the Cossacks took special revenge upon the 
Socinians because of religious differences.29 A modern scholar ex
plains such behavior by saying that the Cossacks were convinced 
that the Socinians were “Arian heretics, iconoclasts and unbap
tised.”30 We find it impossible to give credence to such a rumor 
or to consider such an explanation possible. What is true is that 
the insurgent peasants and Cossacks did not treat captured So
cinians with mercy; but they acted as they did, not because they 
had some preconceived hatred against them but because they did 
not distinguish them from the other Polish or Polonized nobility. 
And it must be said that the majority of the South Russian So
cinians, were Polonized. If the South Russian Orthodox nobility 
fled from the insurgents, then what could be said of the other 
groups? It is clear that in the popular consciousness and in the 
popular activity of that time, the socio-economic motive domi
nated everything else. The insurgents were scarcely aware of the re
ligious beliefs of the Socinian nobility. In fact, later Socinian writers 
do not accuse the South Russian people of persecution of their 
sect; on the contrary, they always defend the Orthodox masses 
and consider Khmelnytsky’s wars, which caused so much mis
fortune to the Socinians themselves, as nothing more than a just 
reward for Poland for her violation of the laws, for trampling 
upon civic and religious rights, and for encroaching upon religious 
freedom. The fact remains that the Cossack movement swept all 
the Socinian communities from off the face of South Rus’. There
after, they were never re-established there. All that remains for us 
is to investigate the fate of the more prominent individuals who 
belonged to South Russian Socinianism. Here, priority should be 
given to the highly interesting personality of the Kievan vice-steward

Cosacci . . . imprimis in arianos (ut audiunt) ob religionem eis invisos saevientes. Bib- 
lioth. A n t i t r i n t p. 241.
90 Trudy kievsk- du \h . akademii, 1876, an article, “The Spurious Letter of the Polovcian I. 
Smera addressed to Prince Vladimir.”
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(pod^omoriy), Yury Nemyrych, whose subsequent fate is not 
devoid of certain dramatic elements.

In the autumn of 1648, i.e. after the defeat of the Polish armies 
at Pylyavtsi, when Khemlnytsky moved toward Lviv and besieged 
Zamostye, the South Russian nobility began to return to their 
estates and to reconstruct them. Yury Nemyrych was among the 
first to return, accompanied by Krzysztof Stoinsky and Benedict 
Vyshovaty, his servants. Now Nemyrych had no time to attend to 
the affairs of the sect. He hurriedly organized a military detach
ment and attacked the Cossacks. Rumors began to spread in War
saw that Nemyrych had joined Khmelnytsky and had handed him 
a secret order from the King’s son, Jan Kazimierz, which requested 
Khmelnytsky’s aid so that Jan Kazimierz might be elected King of 
Poland. For such assistance, Jan Kazimierz allegedly promised to 
meet the Cossacks’ demands. It was even rumored that Khmelnyt
sky had made Nemyrych his “chief scribe.” These rumors are 
interesting for one reason only: they indicate how suspiciously the 
Poles treated Nemyrych for his anti-religious and (as we shall see 
later) republican convictions. In reality, Nemyrych defended his 
fatherland sincerely and, one must assume, showed a striking mili
tary ability. For when the Kievan and Volynian nobility called 
a general levy in the following year to defend themselves against 
the Cossacks and the insurgent peasants, Nemyrych was unani
mously elected commander-in-chief (general’nyi polkpvny\ ;) of 
the levy. Two years later, the Kievan nobility pleaded with the 
King in the Diet to reward Nemyrych, who, according to their 
words, always “defended his fatherland with great glory and 
spent a great part of his funds for this purpose.”31 But in 1655-57, 
when the Swedes invaded the very heart of the Polish kingdom 
and occupied both capitals, Poland found herself in such a diffi
cult position that even her most ardent sons doubted the possibility 
of freeing their fatherland. One by one they joined the Swedish 
side, surrendering towns and even entire provinces without 
fighting. There was no desire to defend Catholic Poland among 
the Protestants and Socinians against whom the Catholic clergy 
was instigating the urban masses, fanning their fanatical enthusi-

81 Arhjitv yugo-zapadnoj. Rossii, Part 2, I, p. 357.



asm and blessing them even for pillaging the heretics’ property. 
Therefore, they surrendered to the Swedish King Charles X, and 
with him sought security from the fanatics. Socinian writers them
selves name the following South Russian Socinians who surren
dered to the Swedes: in Volynia, the familiar patron of Kyselyn, 
Olexander Chaplych, and a certain Andriy Bratkovsky; in the 
Ukraine, the Kievan vice-steward, Yury Nemyrych, and his younger 
brother, Stepan, who at i:hat time held the position of Kievan Cup
bearer (podchashiy).32 Probably at that time Nemyrych joined 
Khmelnytsky, with whom the Swedish King was allied. The lat
ter started the war with the Poles on Khmelnytsky’s urging, as is 
generally known. Later, following the inquiry of the Moscow 
Government, the Cossacks themselves pointed out that Nemyrych 
joined the Zaporozhian army while it was still under Bohdan 
Khmelnytsky. Socinian writers, however, say that the Hetman 
made Nemyrych a Cossack colonel. There is no doubt that 
the prominent name, the splendid education and Nemyrych’s well- 
known experience in political affairs, at once secured him a lead
ing place among the Cossack officers who surrounded the Hetman. 
Khmelnytsky, most probably, made frequent use of Nemyrych’s 
services (e.g. in diplomatic relations with the Swedish King) and 
restored his previous rights to him, i.e. the ownership of his es
tates in the Poltava district along the rivers Vorksla and Orel. 
However, Nemyrych played a greater political role under Khmelny
tsky’s successor, Ivan Vvhovsky. While still under Khmelnytsky’s 
control, the autonomous; party began to grow in strength among 
the Cossack officers and the Orthodox nobility, who had joined the 
Cossack army. This party aimed at making Little Russia indepen
dent. Vyhovsky himself was the leader of the party, and strove to 
realize its aims, but Yury Nemyrych, Vyhovsky’s right-hand 
man, was the soul and creator of the political program. While still 
in Holland, he became familiar with local republican concepts and 
conceived the idea of a federative union of republics. Now he de
cided to apply this idea to his new homeland. The conditions of 
the Hadyach agreement between Vyhovsky and Poland in 1658, 
which were composed by Nemyrych, are a complete expression of
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this. According to this agreement, Little Russia united with Po
land as an independent country under the name of “The Great 
Rus’ Principality.” It was entitled to its own supreme tribunal, 
its state officials, its treasury, its own coinage and its own army. 
Two academies with university rights were to be established, one 
in Kiev and the other in some suitable locality, as well as a great 
number of other schools with the guarantee of free education. Free
dom of printing of books was also to be guaranteed. Nemyrych 
plunged into the realization of this grandiose political scheme with 
all his passionate nature, forgetting his previous sectarian enthusiasm 
in this new occupation. Long before this he had once again accepted 
the religion of his fore-fathers, orthodoxy,33 so that he might na
turalize himself completely in his new homeland. He even thought 
of inviting his former coreligionists who were oppressed in Poland to 
work for him. With this idea in mind he wrote a special procla
mation addressed to all Polish dissidents and especially to the 
Socinians asking them to return to the Orthodox Church in order 
to unite with the free Cossack people and to enter the ranks of the 
good citizens of “The Great Rus’ Principality.” It might be sup
posed that this appeal by a former leading Socinian would produce 
a strong impression upon other Socinians. That this was so is 
evidenced by the fact that such a well-known authority of the sect 
as Samuel Prypkovsky, who was living in Prussia as an exile, was 
constrained to publish his answer to Nemyrych’s proclamation.34 
Nemyrych, on the other hand, had no time for polemical dispute 
with the Socinian theologians; in the spring of 1659 he hurried

33 The memory of Nemyrych’s membership in the Socinian sect was not soon forgotten in 
Little Russia and it even reached Moscow but in a corrupted form. At the beginning of 
Vyhovsky’s Hetmanate, when Nemyrych’s name became familiar in the political affairs of 
the Ukraine, the Moscow Government questioned the Hetman’s ambassadors: “Who is that 
Lutheran, Yury Nemyrych, serving in your army and why did the Hetman give him the 
cities of Kremenchuk, Perevolochno, Kishenka, Kobelya, Veliki, Sanzharov, and when did 
he give them to him and why does he keep a Lutheran in his army? . . . The Ambassador 
answered, “Yury Nemyrych, a Lutheran, is in our army but he entered it under the pre
vious Hetman, the late Bohdan Khmelnytsky, and the present Hetman did not give him 
these cities . . .  he regarded them as his previous property and wishes humbly to request 
them from the great Tsar . . .” Upon this followed the remark “The Hetman should not 
have this Lutheran in his army. . .  and tell him to dismiss him from his army.” A \ty  yugo- 
zapadnoi Rossii, Vol. VII, p. 204-205.

This answer was published simultaneously in two languages, Polish and Latin, and it 
is mentioned in a list of Prypkovsky’s works. Biblioth. Antitrinitar. p. 125.



SOCINIANISM IN POLAND AND SOUTH-WEST RUs’ 503

to Warsaw with the Cossack ambassadors to attend a Diet which 
had been summoned to ratify the Hadyach agreement. There, 
Nemyrych made a lengthy speech which is noted by his Socinian 
biographer among his other works. The agreement was rati
fied; the King received Nemyrych politely and, at Vyhovsky’s 
request, made Nemyrych a Chancellor of “The Great Rus’ Princi
pality.” This “Principality,” although a brilliant project, was not 
practicable. As soon as the ratification became known in Little 
Russia, the people rebelled against the Polish military units sta
tioned in the Ukraine. Yury Nemyrych, who was a commander 
of one such unit, tried to pacify the mob, but was surrounded 
near the village of Svydovets (Chernihiv province, Kozeletsk dis
trict) and cut to pieces. Such was the unfortunate end of this man 
who was remarkable in so many respects.

Vladyslav Nemyrych, the younger brother of Yury Nemyrych 
and Ovruch bailiff, was also a Socinian. He, too, had received a 
good education, but his character was diametrically opposed to that 
of his older brother. He was weak, sickly and apathetic. He never 
proclaimed that he was a Socinian; it became known as a result 
of a dishonorable forgery in connection with his name com
mitted by the Jesuits after his death. Kasper Niesiecki, a Jesuit 
himself, speaks of this forgery and, therefore, this evidence cannot 
be suspected of bias. The whole affair occurred as follows. Vlady
slav Nemyrych died at an early age, being not more than thirty 
years old. On his deathbed he somehow fell into the hands of the 
Lublin Jesuits who succeeded in forcing him to renounce his 
Socinian errors and to agree to accept the confession and com
munion according to the Catholic rite. The sick man willingly 
confessed but hesitated to accept communion for a long time. Was 
he restrained by his previous Socinian ideas about the form of 
communion or did the Orthodox family traditions awaken in him ? 
He only doubted the efficacy of the sacrament in one form and 
asked the Jesuit to give him some assurance that it would not harm 
his spiritual salvation. The clever Jesuit did not hesitate to satisfy 
the demand of the sick man and immediately gave him the fol
lowing written certificate: “I, Michael Kisarzewski, of the Jesuit 
order, certify before the Divine Majesty (divinam Majestatem)
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that if the honorable Vladyslav Nemyrych should suffer any detri
ment before the Divine Judgment because of his acceptance of the 
Catholic sacrament in one form, which for centuries has been 
approved by the Church, then I accept this detriment upon my 
soul and will be ready to answer for it before the Divine Majesty 
together with my mother, the Holy Catholic and Apostolic Church 
and with all believers. Given in Lublin, in the Jesuit College on 
April 11, 1653. Michael Kisarzewski.”

Nemyrych did not offer any more opposition and, while dying, 
gave the command that he be buried with the certificate in his hands. 
Niesiecki (Korona pols\a, v. Ill, p. 359) relates the following: “Five 
days after his death, when the time came to lower his body into 
the grave which was in our Lublin Church, the casket was opened 
and besides he document in his hands another was found on his 
chest. It read as follows: ‘I, Vladyslav Nemyrych, free the Reverend 
Michael Kisarzewski, priest of the Jesuit order, from the obligation 
which he took upon his soul, because through confession and the 
communion, which took place in accordance with the ritual of the 
Roman Catholic Church at the moment of my death, I obtained 
complete satisfaction through the infinite mercy of God, and abso
lution of all my sins at the last Judgment. This I hereby certify. 
Given in the Valley of Repentance, April 16, 1653. Vladyslav Nemy
rych.’ Both documents were entered in the record books of the 
Lublin Jesuit College by the rector, Father Orda, in 1653, for the 
sake of greater accuracy.”

Stepan Nemyrych, another brother of Yury, is praised by the So
cinian writers almost as highly as Yury for his ardent protection 
of the sect. During the Khmelnytsky uprising, he was still a 
very young man and, therefore, remained for a long time un
der the direct leadership of his older brother. In 1649, as a cap
tain of the cavalry, he participated in the defense of the Kievan 
nobility against the insurgent peasants and, with his brother, sur
rendered to the Swedes. Apparently, following his older brother, 
he also joined the Zaporozhians. At the time of the Hadyach 
agreement, he received the post of the Kievan vice-steward which 
just then had been relinquished by Yury, who assumed a higher 
position — that of Chancellor of “The Great Rus’ Principality.”



Stepan Nemyrych remained on the most amicable terms with the 
Hetman, Ivan Vyhovsky, until the latter’s death. In 1664, however, 
Stepan Nemyrych took one step which we do not dare explain 
for lack of sufficient evidence: in this year he sent his brothers’ 
children, Yury’s son, Fedir, and Vladyslav’s daughter, Mariana, 
abroad to finish their studies, and soon afterwards, without the 
knowledge of the Government, he himself left the country and 
remained abroad for a long time.35 For three years prior to his 
departure, the Polish Socinians were subjected to a general banish
ment from Poland and, after their arrival abroad, suffered great 
misfortunes, calamities, and deprivations before they succeeded 
in establishing themselves. Was not Nemyrych’s unexpected de
parture somehow connected with this situation? Some basis for 
this supposition can be seen in the plea of the Kievan nobility to 
the Diet in 1665 to forgive Stepan Nemyrych “if he had trans
gressed against the King in any way” and to ask him to return 
to his homeland.36 By Nemyrych’s offense, we understand primar
ily his arbitrary departure and, perhaps, his violation of the 
Diet’s rule which strictly prohibited giving any help to exiled 
sectarians. Evidently the plea of the Kievan nobility was favorably 
considered, because soon after we meet Stepan Nemyrych, first as 
castellan, and then as a voyevoda of Kiev. This in itself presupposes 
a rejection of Socinianism and an acceptance of Catholicism.

Of the Volynian Socinians, we have only fragmentary evidence 
about Olexander Chaplych, the owner of Kyselyn. Apparently his 
position during the turbulent period of the Cossack wars was in 
general similar to that of his school friend, Yury Nemyrych. Like 
him, he surrendered to the Swedes and then supposedly joined the 
Zaporozhian army.37 At any rate there is no doubt about Chap-

85 Kniga grods\aia zhitomirs\aia, 1664-1666, No. 21, pp. 14 and 65.
88 Ibid., p. 103.
87 In relation to this point we observe that the number of South Russian nobles sur
rendering to the Swedes and i:hen joining Khmelnytsky was very large. This is apparent 
from the following paragraph attached to the Hadyach agreement, an addition which its 
authors considered necessary: “All penal sentences, confiscations, banishments, and processes, 
however advanced and at whatever court, should not apply to anyone who served in the 
Swedish army and then with the Zaporozhians. Vamiatn. }(ievs\. \om m . Vol. Ill, Sec. 3, 
p. 326. Besides those persons named above, the following people belonged in this 
category: the former treasurer of Chernihiv, Prokop Vereshchaka, and the Chernihiv 
cornet/Havrylo Hulevich (a Calvinist).
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lych’s presence in Vyhovsky’s army during the Hadyach agreement 
and participation in some form or other in the latter. When in 1659 
the Warsaw Diet debated the ratification of this agreement, we find 
Olexander Chaplych’s name among those advanced by Vyhovsky 
as deserving of reward.38

We do not even find any mention of the other representatives 
of South Russian Socinianism in our sources. Evidently some of 
them died during the Cossack wars, some fled into the inner re
gion of Poland and Lithuania, and some just left the stage. Thus, 
Khmelnytsky’s wars can be regarded as the last period of the exis
tence of the Socinian sect in South-West Rus’.

XII.

The epoch of the Cossack wars caused great misfortunes not only 
among the South Russian Socinians, but also among their Polish 
brethren. This was not only a result of the Cossack invasion of 
Poland, the banishment and extermination of the Socinians, and 
the rest of the nobility, but also of the terrible political calamities 
brought upon Poland by the Swedish, Russian and Cossack armies 
which caused a religious and political unrest in the population. These 
sentiments were exploited by the clergy for its own purposes. They 
preached publicly that the Divine Hand of Providence was punish
ing their fatherland for the lack of loyalty to the Catholic Church 
and for criminal connivance with its enemies — the heretics, the 
Protestants and Arians, who were pictured to the population as 
traitors to the fatherland and people who secretly sympathized 
with its enemies, the Swedes, also heretics. They pleaded for their 
extermination in the name of the Church and the fatherland. 
These were days of weeping and Divine wrath for the Polish dis
sidents. They were forbidden to perform their church services, 
to call meetings and assemblies, to keep schools and to print 
books; from all sides they were attacked and summoned to court

88 Pamiatn. \ie v s\. hjommisii, Vol. Ill, Scct. 3, p. 328.
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even on false denunciations. Prominent nobles were sentenced to 
heavy fines and people of lower birth were put to death. . . .

Meanwhile, through the machinations of the Jesuits, the allotted 
three year period, which was to allow the Socinians to settle their 
private affairs, was unexpectedly shortened to a year and July 10, 
1660 designated as the final day of their sojourn in Poland. The 
purpose of the measure was to make things difficult for the So
cinians who owned estates and needed a somewhat longer period of 
time to sell their property and to call in their loans. In this way they 
thought to force the Socinians to renounce their faith. The Socin
ians protested in vain against this new injustice and violation of 
the King’s word; however, some Catholics sympathized with the So
cinians, while others, either due to their fanaticism or in the hope of 
appropriating the exiles’ property, exulted over their misfortune. 
New apostasies from the sect followed, but those who remained lo
yal began to sell their property hastily and cheaply and to prepare for 
the long and unknown journey. And soon the poor exiles began to 
leave their bitter homeland and to seek refuge in foreign lands: 
in Hungary, Transylvania, Silesia, Northern Germany, Prussia, 
Holland and England. They often met with new misfortunes on 
the road. For example, a party en route to Hungary, was robbed 
of all its possessions by the Emperor’s soldiers at the instigation of 
the Poles. Wherever the exiles went the slander of their enemies 
preceded them and, therefore, they were poorly received in the 
majority of the European countries. Only in Hungary and Transyl
vania, where their coreligionists had lived for a long time, and 
in Prussia and in Holland, which at that time played the role of 
present-day Switzerland, did the Socinians find a peaceful refuge. 
By and large, the leading representatives and scholars settled 
in Amsterdam and named that city the City of Rest, which God 
had chosen for his faithful. Henceforward, Amsterdam and Cluj 
in Transylvania became the chief centers of the scattered Socin
ians. . . . During their exile their literature increased enormously. 
The most gifted representatives of the sect, such as Andriy Vyshov- 
aty, Samuel Prypkovsky, the former Kyselyn pastor, Yakiv Hrynev- 
ych-Trembitsky, the brothers Krzysztof and Stanislaw Liubeneckis
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and many others, contributed to its flourishing.39 Free Holland, 
where the sect’s scholars had settled and in which they enjoyed the 
greatest opportunity for activity, had been selected as their publish
ing center. The character of the times determined the major tasks 
of these Socinian writers. Their primary attention was directed 
towards an elaboration of the sect’s history, its relations to other 
Christian denominations, and a description of its services to the 
Polish society and state. Along with this major research, atten
tion was paid to collecting the documents and legends illustrat
ing the history of the sect, and evidence of the activity of 
its major teachers, pastors and writers and a list of their work in 
print and in manuscript. Furthermore, the Socinians realized that 
they had to protect themselves from the disgrace connected with 
their exile and the accusations on the part of their enemies. That is 
the reason for the prevalence of polemical and apologetic works 
in their literature. Here, the Socinians attempt to justify themselves 
as sectarians and as citizens, they try to prove the injustice of their
persecution, and to create sympathy for their misfortunes----This
lively literary activity did not abate until the end of the seventeenth 
century and continued somewhat less intensively during the eigh
teenth century. It is worth mentioning that the last Socinian writer 
known to us is a certain D. Nemyrych, most probably an offspring 
of the South Russian Nemyrychs. In 1695 he printed in Germany 
his French work entitled :La Vérité et la Religion en visite chez 
les theologiens en y cherchant leur filles la Charité et la Toleranse 
in which he tried to prove that these higher Christian virtues are 
inherent in Socinian teachings. . . .40

89 The Socinian bibliographer, Sand, enumerates about thirty names of such scholars, Polish, 
German, Hungarian, English, Dutch and others, who pursued their scholarly work on 
Socinian subjects during this period. We have mentioned only the most prominent among 
the Polish Socinian exiles. Let us add that many of them wrote important scholarly works 
in the fields of philosophy, law and natural science, besides theological, historical and other 
works related to Socinianism. Thus, for example, Stanislaw Liubenecki published an 
important work on comets (Theatrum Cometicum, Amsterdam, 1667). This work was 
published in three parts and dedicated to Frederic III, the King of Denmark and Norway. 
40 A. Jocher, Obraz bibliograficzno-historyczny literatury і nau\ w Polsce. Vol. II, pp. 304 
and 582.


